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APPROACH

[Prof. H. D. Bhattacharya, who makes out here a strong case for the
modern world’s need for philosophy, has for many years headed the Department
of Philosophy at Dacca University, where he is Dean of the Faculty of Arts

and Provost of Jagannath Hall.

He presided over the Lucknow Session of the

Indian Philosophical Congress in 1944 and has been President { 1945-1947) of

the Indian Psychological Association,

He is undertaking editing work for a

new and revised edition of The Cultural Heritage of India for the Ramakrishna

Mission.—EDb. ]

It would be idle to deny that
Philosopby is still regarded in many
quarters 1s equivalent to obscurant-
ism, unduc optimism or clse calm
resignation, flight from reality,
unpracticality ( sometimes to a ludi-
crous extent) and indifference to
worldly happenings. Coupled with
these in the popular concept are the
ungainly features of intellectual con-
ceit, social aloofness or shyness, ex-
cessive introversion and incapacity
to understand and appreciate the
beauties of nature and the values of
social existence. With his head
always in the clouds and dabbling in
things unseen, the plilosopher has
no eye for the events that constitute
the process of the universe or the
elements that go to the making of
nature and its variegated show.
Unnecessarily sceptical about mat-
ters of fact and unduly dogmatic
about things supersensible, cautious
and critical to a degree, raising a
dust and then complaining that he
cannot see, a philosopher is an object
of pity, if not of scorn. Where a
robust faith would have been a

blessing and enabled him to adjust
himself to his physical and social
environment, the canker of doubt
and disbelief saps his strength of
mind and makes him hesitant and
ineffective.

All these limitations follow, it is
urged, from a mistaken sense of
personal capacity. A wholesome con-
viction that there are limits to hu-
man knowledge and even to human
presumption would have curbed
much useless thinking and needless
specutation. If philosophers had
possessed the humility of Socrates
and taken pride, not in their ability
to know all things, but in their
knowledge that they did not know,
they would have been spared much
futile thought and they would have
concentrated more on the practical
side of human existence and devoted
themselves to social good. To be an
ignoramus does not mean to be an
ignorabimus—to try to gain the
utmost knowledge within permissible
limits may involve a tacit belief that
certain spheres are beyond the
boundaries of knowledge but it does
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able us to guide our lives in this stern
world of facts would be fatuous.

The other class of philosophers,
therefore, attempt to keep closer to
facts and start with the assumption
that men are a little above the beasts
and that, just as in animals the
element of reason is very much at a
discount, so also in men sense is far
more important than reason in de-
termining the nature of things.
Woe unto him who forsakes the
sensible in favour of the supersens-
ible! There would have been much
less bickering and much less boot-
less quest of truth if philosophers
had been more modest and recognis-
ed their affinity with the beasts which
live by their senses and are guided
by their instincts and impulses.
Let us confess that the only essences
of things are their character-com-
plexes—the groups of qualities
revealed to our scnses, and let us
not pry into the hidden nature of
things which is for ever beyond our
gaze. Dlato complained of worldly
people as only playing with shadows
—let us confess that these shadows
are the only substances that we can
know. let us take pride in the
fact that, starting as animals, we are
able to look before and after, to con-
serve our past and to anticipate our
future. That we have been able to
go beyond bioclogical heredity and
establish a social heritage is an
achievement of which we, as human
bung: can be legitimately proud.
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By discovering laws, forming con-
cepts and planning ideals man has
oulstripped the entire animal crea-
tion and in a way conquered the
ravages of time.! But in this lie has
not pretended to go beyond expe-
rience in any true sensc, nor has he
claimed to have reaclied the stige of
finality or necessity in any of his
conclusions, Probability is still the
guide of his conduct and harmonious
living the ideal of his existence. The
adjustment of internal relations to
external cnes is, as Spencer pointed
out long ago, the objective of all
knowledge and action. It is obvious
that there is scope for relativity in
this procedure, for the environment
may change and the animal may
evolve new powers—in both cases a
reorientation would be nceded to
regain the Jost harmony. Life has
to be run on pragmatic consideru-
tions though the instrament of
adjustment will naturally vary
according to the stage of evolution
and the kind of environment to
which adjustment is desired.

The Philosopher’s case is that this
admission is to be puslied relentless-
ly to itsend. Even admitting that
things sensible form the touchstene
of reality, scientists themselves, who
have slavishly followed the empir-
ical or experiential method of en-
quiry, have been impelied by the
necessities of their own logical think-
ing to transcend the sensible and to
discuss things supersen51b1e Our

1 Sge the writer’s presidential address belore the Indian 1’11110&.0ph1c.3.l Congress,

Lucknow, 1944, on
October, 1940 }
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astronomical beliefs are not in line
with our sense-experiences—the size,
position and date of the luminaries
of heaven are astronomically, not
visibly, fixed. Things in the gross
seldom give an accurate idea of
the ultimate constitution of the
vuiverse; in any case thcy are not
self-explanatory. Mathematics is
playing an increasingly important
rile in the determination of the
nature of things, even though it has
meant a jettisoning of much in them
that is of great human value. Sound,
colour, taste, smell, temperature und
all the other secondary qualities that
make up the enjoyable aspects of
nature disappear in the process of
mathematical treatment, and even
touch has no meaning in the
subatomic, or even the atomic,
world, though extension is supposed
to persist somehow as an assumption
or a presupposition.

What space is in itself science is
not interested in, or capable of,
discussing-——that also leaves a case
for philosophy. Time that makes
process possible and similarity of
configuration, without which no
comparison or generalisation could
have been made and no laws of any
being established, are taken for
granted, or as a matter of course, by
the scientist. The why of these things
is beyond the scope of his engniry.
Similarly, the whence and the whither
of things do not interest him—e is
interested merely in the how of the
world process.  As for the wihaf, he
takes the seeming of things at their
face value until forced by the ne-
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cessities of thought to enquire into
their being : to him appearances and
essences are identical and substan-
tiality can be reduced without
remainder intoe its qualities, and
qualities are dependent upon rela-
tions, e. g., the rose appearing as red
to the eye, soft to the touch, fragrant
to the nose, etc.,, of a being en-
dowed with sense-organs similar to
those of men.

What relations are in themselves;
how and why things get related or
whether they were always related
and, if so, why; whether being
related they become something other
than themselves are rather recondite
questions. Similarly difficult is the
problem of the constant grouping of
qualities which leads us to postulate
an underlying substance holding
them together. As usual, the sci-
entist quietly assumes these facts
without caring to explain them. The
fact of knowledge, for instance,
causes no headache to him although
philosophers have Dbeen sorely ecx-
erciscd over the problem as to how
mind can know matter and what
exactly is revealed of matter when
we have a sensation. They have
even gone to the length of suggest-
ing that perhaps in the last analysis
mind and matter are not two oppos-
od substances facing each other but
opposite poles into which an aborig-
inal experience, which is neither
mental nor physical, breaks itself.
The philosopher has attempted to
establish an organic connection be-
tween different types and orders of
experience and to explain " their
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etiology.

The philosopher has done some-
thing more. Seeing that in every field
the sensible fails to be self-explan-
atory, the philosopher has been oblig-
ed to assume the existence of the
supersensible, not in the sense in
which scientists understand the term
but in the sense of some ultimate
principle which gives the sensible its
meaning and existence. If the bot-
anist or the zoologist feels that the
physico-chemical forces do not
sufficiently explain the phenomcena
of life, he has to assume that life is
a different category from matter. If
he finds later that life at its higher
stages begins to be accompanied by
mind, he admits the independent
character of mind. But why matter
should be transcended by lile and
life by mind and whether matter
without an impulse towards life and
mind ever existed in reality or
whether an immanent or pervasive
presence is pushing things towards a
better organised and more valuable
system the scientist, if he restricts
himself to the domain of science,
does not feel impelled to ask. Isthe
world process an aimless wandering
of material elements in the course of
which integrations and disintegra-
tions take place but no end is aimed
at or achieved ? Or do all changes
and movements imply an imperfec-
tion in the world-order to be reme-
died in time by better organisation,
surer guidance, and pursuit of an
ultimate objective ?

It is obvious that these philo-
sophic quests supervene upon scien-

tific endeavours and light upon unex-
pected problems. Why being rather
than non-being ? Why Dbecoming
rather than mere being # Why evolu-
tion rather than mere becoming or
change? Who will answer all these
obstinate questionings of the soul ?
It is not cfaimed that the answers
that the philosephers have given to
many of the problems raised by them
have been either uniforin or satis-
factory ; but in philosophy the rais-
ing of a problem where none scemed
possible or necessary is a greater
achievement than the finding of an
answer. Whether the world could
be reduced to mere ideas or even to
illusions, or whether space, time,
causality, substance, etc., could be
regarded as impositions of the
human mind upon the manifold of
sensibility, or whether Space and
Time could be hyphenated into a
single Space-Time, or whether the
world could be claimed to be neces-
sary in the life of God as God in
that of the world—these and kin-
dred speculations certainly challenge
the complacent attitude of the
ordinary man, and the scientist is
similarly startled to learn that * con-
servition of energy ” is an a priori
category of thought depending upon
the inability of the mind to bring
being and non-being into agreement
by supposing that being could cease
to be and that non-being could pass
into being, or that no transmission
of energy is possible from one object
to another, as that would involve
keeping energy without a support
for an infinitesimal point of fime as







A NATURALIST LOOKS AT SIN
AND REDEMPTION

[ The plea for harimlessness which the American naturalist Dr, Alexander
F. Skutch makes is in line with the best thought in India, ancient an: modern.
The Buddha put succinctly the thesis here presented, some 2500 years ago, In
the *“ Canto of Flowers ” in the Dhammapada we read: * Just as a bee, having
collected honey, flies away, in no wise injuring the colour or the fragrance of the
flower, so let a Muni ( Sage ) dwell in his village.

This essay throws new light upon the cryptic saying in the Book of Job :
“ For thou shalt be in lecague with the stones of the field ; and the beosts of the
field shall be at peace with thee.”” Right use but not abuse of Nature's bounty
must be the way to harmony and sympathy between man und his younger
brothers in the lower kingdoms. The abjuring of cruclty in our dealings with
them, ending the Dlood-sports which rightly our author strengly condemns,
would not only betoken greater reverence for life, it would also be a step towards

greater justice and wercy towards our fellow-men,—Eb, ]

The sense of sin, or the feeling of
inherent guilt in living, has troubled
many of the most devout and pious
of men. The Hebrew theologians
invented a myth to cxplain the
origin of sin, but to the student of
Nature it seems sufficiently obvi-
ous without any myth. It is simply
that no creature can exist without
doing harm to other living crea-
tures. This is the essence of sin, and
so long as we continue to live we
cannot escape it,

Daily we destroy living beings to
serve as the food without which we
must perish. We do least evil in
this direction when we eat {ruits,
which are made to be caten; they
are the plant’s enticement or reward
to those who disseminate its seeds,
and fail of their purpose unless they
are eaten, But even if we could
limit our diet strictly to fruits, the

world is so full of hungry mouths
that in cating fruits we deprive
other creatures that need them,
thereby doing harm to living beings
—which is sin. And when we kill to
cat, our sin is so much the greater.

Not only in filling cur insatiable
stomachs do we sin. The warmer
parts of the carth so teem with life
that we can hardly take a step
without crushing or maiming the ant
and the worm—the devout ol certain
religious sects of India always carry
a broom and sweep the way before
themselves, to avoid trampling the
humble beings that swarm in the
dust. The lamp by whose light I
write attracts many a small winged
being that foolishly quenches its tiny
life in the flame. The land that I
occupy, the fields that I sow, were
taken away from wild creatures that
as prior occupants had a better right
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to them. And, since competition is
always keenest between the mem-
bers of the same species, each of us
occupies a place in the world that
but for us wounld be taken by some
other man, who might well make
better use of it than ourselves.

In the sense in which we now use
the term, even plants are sinners.
Hardly one of them attains any
considerable stature without crowd-
ing out, overshadowing and starving
for light or water other seedlings
which had started hopefully to grow
up beside it, and might have dis-
played their blossoms in the sunlight
if the ruthless competitor had been
absent. Each larger tree must count
by hundreds or thousands the poor
victims of its spreading boughs,
which have deprived them of the
light that is the life of green things.
Perhaps the only plants which exist
without sin are those of extreme
hardihood which grow high up in
the mountains on the edge of the
eternal snows, where nothing else
can survive. Yet even here it is
likely that a number of seeds fell
into the same crevice in the rock,
where there was room for only one
or two to reach their full develop-
ment ; and the hardier ones crowded
out their weaker neighbours.

Thus neither we nor any other
creature can exist without daily and
hourly committing the kind of sins
that all our best moral teachings
and all our laws are directed against
—injury to our neighbours, which
in the larger sense are all other living

things. This is the original and
ineluctable sin. Is there no redemp-
tion from it ?

To a naturalist, it seems that the
only redemption from the sin in-
herent in living is through becoming
something more noble, more worthy
to exist, than those other beings
which we must deprive of life in order
to continue to live ourselves. Un-
fortunately we have only our own
human and fallible standards of
what is worthy and noble; yet we
must make use of the best we have,
with the faith that these standards
spring from the depths of Life itself,

Consider a great tree with massive
trunk and wide-spreading boughs,
which imparts majesty to the whole
landscape, seeming to gladden the
earth with its presence ; which offers
a grateful shade for men and beasts
and birds, and safe concealment for
their nests amidst its foliage ; which
at the due season brightens all the
surrounding area with its blossoms,
and later satisfies many a hungry
mouth with the largess of its fruit-
age; whose massive limbs provide
firm support for many a graceful
fern and many a bright-flowered
orchid plant. We know that as it
grew up and spread out its branches
the great tree unavoidably over-
shadowed and suppressed neighbour-
ing saplings and plants of other
kinds, yet we feel that, in being the
kind of tree it is, it has in large
measure expiated the crimes inherent
in its manner of growth and develop-
ment,















ENDS AND MEANS

{ It is an issue of the highest importance which Shri G. R. Malkani,
Director of the Indian Institute of Philosophy at Amalner, raises here. We
agree with him in seeing an organic relation between ends and means in
individual conduct. But that relation surely must subsist no less in the polit-
ical and social fields. The greatest need today in world affairs, it seems to us,
is to apply the highest ethical insights of individuals not only to relations be-
tween man and man but also to relations between nations and groups and
between each and its constituent units. The Karma of collective action is no
less a fact than what ail recognise as action and reaction in individual life, and
lasting harmony can rest only on justice and fair-dealing between groups as

well as between individuals.—ED.]

Mahatma Gandhi had a phileso-
phy of life which is widely accept-
ed. One important principle of this
philosophy is that if the end is good,
the means also must be good. You
cannot achieve a good end through
means which are morally objection-
able. Afterall, noend is good which
involves for its achievement any
violence to our higher moral nature.
Internal freedom is more important
than external freedom. If we are
only particular about the means, the
end will take care of itsell, Good
can never come out of evil, even as
nectar cannot come out of poison,

This is a noble principle for the
life of the individual. Virtue is its
own reward. There is no end higher
than virtue. But it is one thing to
set up virtue as the only worthy
end of life; it is another to suppose
that a virtuous or good end cannot
lend its character to the means
employed to achieve it. It is possi-
ble to make no distinction between
ends and means. Every action that
we do, stdnds on its own ground, and

must be moraliy justifiable. One so
acting can do no wrong, simply be-
cause each action for him is an end in
itself. There is for him no question
of any means to an end. But once
we make the distinction, we cannot
escape its implications.

What ts an "end, " and what are
“means” ? An end is that future
state of being which we regard as
intrinsically good, and which accord-
ingly can inspire our action. The
*““means” are not regarded us
intrinsically good, and they do not
therefore inspire action. We do not
act to achieve the means, We act
only to achieve the end. In fact
there can be different means to the
same end, even as there can be
difterent paths te the same goal.
The paths may be longer or shorter,
easier or more difficult; but when
you have traversed them and reached
the same end, the different paths
make no difference to it. It is
merely a matter of historical detail
how you have got to the end. But
the goal is the same. Even so for



454

THE ARYAN PATH

[ June

the means you employ to an end.
But is the analogy quite correct ?
Is it not a fact that in human
affairs it is the means that deter-
mine the character of the end, and
that the means are not unim-
portant ¢ 1If you proceed about
your business in a non-violent
manner, you achieve one kind of
end, which is morally pure and
noble, But if you proceed about
your business in a violent manner,
you achieve quite a different end,
which is morally inferior and per-
haps unworthy. Independence may
be achieved through violence or
through non-violence; but it is a
morally different kind of independ-

ence that we achieve in each case.
In so far as this argument is
correct, all that we have proved is
that different ends are achieved
through different means. If our end
is A, we must employ the means X ;
-if our end is B, we must employ the
means Y,—which once again reduces
itself to the problem of whether our
end itself is good. It is the difference
of ends that determines our means.
If our end is good, the means must
be likewise, for the simple reason
that they are the means to that end.
But if our end is bad, the means
too must be, for the same reason.
There is an organic relation between
the end and the means. It is, how-
ever, the end that is all-important,
not the means. It is the end that
determines the means, not wice-
versa. 1f our end is good, the
means will take care of themselves,
But it may be argued that it is

the means that come first. The end
is a later product. If, therefore, we
are careful about the means, the
end will take care of itself.and is
bound to be good. * Take care of
the pence and the pound will take
care of itself. ” We definitely difier
from this view. Morally and logically
speaking, the end precedes the means.
What elicits action or inspires it is
the end, not the means. The means
follow the end, and are determined
by it. All depends upon the kind of
end we have in view. The provision
of the necessities of life may be an
end for all human beings. But it is
not an end wunconditionally. To
the thief, the end is providing the
necessities of life *“ through stealing
or by any means whatsoever.” To
the honest man, it is providing the
same necessities ' through honest
labour.” The end ilself bears ithe
imprint of the moral characler of the
person who works for it. It is not
open to the honest man to snatch
or to grab. His end is already
characterised by a certain moral
quality.

If our argument is correct, all that
we need choose carefully is our end,
The means take care of themselves,
They are subordinate to the end.
This issue, however, does not arise
in a pointed manuer in the private
life of a person. A person judges
himself and is judged by others by
the ends he sets himself to achieve,
and those ends are hardly disting-
uishable from the means employed.
There is a moral continuity in the
whole process, and no moral judg-
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had learned aggression from the
West, primagily from Germany,
where their officers had gone in snch
numbers to study.

“ United Asia means the develop-
ment of sympathy, of tolerance and
of co-operation. It meansastrength-
ening of the basic principles of Asian
life, which are all pacific and capable
of application to more than imme-
diate causes or interests. A united
Asia may mean a reailirmation in
the world of the great principles of
Buddhism, Christianity and Con-
fucianism, all wise and beneficent
philosophies which an antipathetic
and quarrelsome world certainly
needs,

* The more one knows of Asia,
particularly of its artistic und other
cultural achievemenis, the mote one
has to respect it and be profoundly
grateful for it. Our spiritual tradi-
tions in the West are painfully mea-
gre. They concern a few persons
and a few incidents elaborated very
largely, with an over-meticulous
fidelity, whereas in India, China and
Iran, the great religious traditions
are exemplified in magnificent po-
etry, far surpassing in bulk and
variety our religious poetry, in a
greater variety of monuments and
a far greater varicty of legends and
of myths, and wvarious popular
envisagements of the basic truths.”

There had been, Dr. Pope admit-
ted, plenty of wicked, cruel people in
Asia, plenty of massacres, etc., but
by and large the dominant thinking
of Asia and the vocations of its
.people were in behalf of right doing
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and right thinking. * Asia knows
that the ethical standard is indis-
pensable to any good life, personal
or national, "

Dr. Pope said that he was trying
lo raise money in this country to
get some Indian professors sent to
America to explain Indian art, phi-
fosophy, religion, history and lang-
uages with the authority possible
only to great scholars born to the
tradition. Indians in the last cen-
tury had been led to look down upon
their culture, by the Western atti-
tude ol superiority and complacency
which the Woesterners had even
imposed upon the people of Asia,
discouraging them, depriving them
of their sense of dignity and worth,
and depressing their morale. That,
he said, was a dreadful kind of
cultural dominance ; it was the kind
of thing that had to be corrected.

Asked his impression of India, Dr.
Pope said, « Everything is betier and
mare hopelul than I had thought, I
strongly disapprove of people who
sentimentalise about India without
any understanding of its problems or
its difficulties and who come to India
cexpecting a Vedic Paradise. They
are not very helpful.  And in their
disappointment they are apt to turn
resentful. I found less of misery
and more of happiness here than 1
had expected.

“Since I have been here, too,
there has been o definite diminution
of the artificial, useless and cruel
tension.” This he thought due not
only to Gandhiji but also to the
basicaily ethical character of Indian
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von lLschenbach’s Parzival plays
practically no part at all. But in
the latter case, there appears, it is
true, what may be the remnant of
an original substitute. Iirst, as she
herself states, the very nature of
Amfortas’ wound whose sexual
symbolism Wolfram in no way
euphemizes, suggests a fertility motif
which supports her theory. At the
same time another point in Wol-
fram’s description, and one that has
caused great perplexity to scholars,
namely, the treatment of the wound,
may perhaps cast a yet clearer light
on the subject.

The agony of Amiertas’ wound
was rendered most unendurable
through frost. Now it appears that
no less an authority than Hillebrandt
held that at the time when the Vedic
peoples inhabited a colder region,
Indra must have been a Sun-God
who melted the frost on the approach
of Spring. Hence the strange idea
of laying the spear { Indra’s weapon }
on Amfortas’ wound to alleviate the
agony attains some sort of sense, as
the residue of ancient beliefs mingled
with medieval alchemy and {folk
customs, a fact borne out by the
allegations of Suhtschiek {to whose
theories we shall be referring later)
to the effect that a similar ritual is
practised by the natives of Sistan
today in treating the plague.

Another image that has given rise
to much speculation is that of the
Fisher King. Admitting the possible

influence of Babylonian, Semitic,
Christian and Hellenistic legend, it
seems that striking affinities may
nevertheless be drawn between the
Grail Fisher and Indo-Aryan and
Buddhist imagerv. The golden fish
is for instance a symbol of the first
avatar (incarnation) of Vishau.
Transferred to the Mahiyana Rud-
dhism of Tibet, the fish, being golden,
is regarded as symbolising the prec-
iousness of Samsaric beings who are
to be freed from ignorance ; immers-
ed in the ocean of Samsara they are
drawn by the Fisherman to the Light
of Liberation. Itwas, however, once
again {hrough one of the treasures
of Buddhist Japan' that a deeper
significance was revealed to me.
Here, drifting on the ocean which,
like some vast lake girt by rocky
tree-clad continents, surrounds the
central boss figuring the mountain
Meru, we find the actual figure of
the Fisherman himself. As in the
imagery of the Grail, the Otherworld
landscape and the Fisherman appear
united.

We have, then, an ever recurrent
group of images surrounding the
central idea of the life-giving Light ;
the sun-vessel ( cauldron or pot),
and the weapon used in its recovery ;
the secret landscape with cosmic
mountain and tree where the light
withdraws and where is likewise the
fount of immortality., Desire and
yearning for a happier or higher
state of existence necessitate a quest

¥ A bronze mirror from the treasure of Shosoul in the Todajdshi monastery at Nara

fltustrated in Durer wund der nordische Schicksalfshain.

1937 ). DPlate 47. i

By J. Sruzvcowski. (Heidelberg,
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for that secret realm easily associated
with the immortal dead. The
imagery lingers on in Nonnos’ de-
scription of the Argonauts in which
a bowl ( the heavens or heavens with
the sun} hovers over the illuminat-
ed tree on the cosmic mountain.
Sometimes the sun-vessel is actualty
a boat.

Doubtless the fertility, the sex
aspect, forms an integral part but
may one not also perhaps divine
from the first a latent hankering for
the transcendental which is borne
out by the tendency of * northern”
art (from the Celtic West to the
Asiatic Fast) towards abstraction,
infinity and a symbolic conception
of landscape? Already in a silver
bowl from Maikop, Kurgan, South
Russia! dating from between the
third and second milleniums B.c. we
have an instance of beasts moving
in the ritvalistic circumambulatory
manner we have noted, in a symbolic
landscape of mountain, tree and
water. Perhaps such conceptions
are really likely to be rooted in the
nature of peoples who spent half
their year in darkness, though not in
the extreme cold that characterises
the Polar regions since the second
Ice Age. When climatic conditions
and other factors urged them in
repeated migrations to drift south-
ward, such ideas may gradually have
found expression in vegetable and
animal form {though still abstract
or symbolic ), the process of personi-
fication becoming ever stronger as

Plates 1 and r23.

they intermingled with races who,
unlike themselves, held anthropo-
morphic ideals in religion and art.
But behind the consequent evolutioi
of systematized rcligions and the
practice of varying fertility cults,
the yearning for the light remains—-
the imagery persists—now, as in
Indo-Aryan or Celtic Myth, in the
rape of the sun-vessel and the quest
for a paradisal “land of youth”;
now, after an assimilation of Syro-
Pheenician mysteries and identifica-
tion with sexual symbolism and the
dying God inan ultimate gnosis that
ultimately embraced Clristianily.
Thus expressed as a Mystery of the
Holy Grail it could even invoke
Christian relics through identification
of Cup and Spear with the instru-
ments of Passion.

It cannot, however, be denied that

Wolfram's Grail differs from the
latter imagery. His Grail is a prec-
ious stone—a radiant jewel. Bnt
is the jewel not also a solar emblem ?
We meet with it on the tree of Life—
the illuminated Sun-trec. We find
it in the three jewels of Vishpu's
helmet and above all in the Buddhist
padnia mani—the jewel in the heart
of the lotus which is itself of solar
origin. It too leads to a gnosis and
to liberation. It appears to be the
Indo-Iranian concept. But it sug-
gests perhaps, too, that the essence
of the Grail is to be found in more
than an original fertility aspect ; that

" the latter, though an integral part

of the mystery, is subordinate to the

1MSpurm indogerinanischen Glawbens in der bildenden Kunst. By ] STRZYGOWSKI,
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and stars on their path.

Nature becomes a symbol, contin-
vally reborn through the spiritual
fount of all life—** for ever spending,
never spent.”’  But the crux of the
whole matter in regard to Wolfram’s
Grail is that, like the Manichaan
Jewel, it possesses the qualities of
the Chwarna itself. Moreover, upon
that Manichean stone alights a dove,
to set upon it the Hanma Sced, just
as Wolfram’'s dove brings a sacra-
mental wafer to the Grail. It is on
Good Friday { significantly on the
advent of Spring—the northern sun’s
rebirth ) that the power of the Grail
or the Manichean stone is thus
renewed. Wolfram’s Grail likewise
possesses the qualities of the Bud-
dhist cintamani—the wish jewel-—
Wolfram’s ** Wunsch von Paradis, ™
There are Buddhist paintings of the
divine maiden bearing the joy-spend-
ing jewel. She might well be an
Asiatic sister to Wolfram’s Repanse
del Schoye. It is significant that the
latter married, in the end, the
paragon of Eastern chivalry—
Feirifiz.

Above all the Manichzan jewel or
Pearl is the symbol of compassion.
In Wolfram's version, does not the
very significance of Parzival's initial
failure lie in the fact that he does
not ask ““ King, what ails thee ? ** It
takes him years to redeem that
youthful lack of understanding, and
significantly—though he is able to
regain eligibility to the Grail king-

ship only through bitter expericnce,
through inner growth and self-real-
isation—understanding must ulti-
mately come through the guru—the
hermit Trevrizent. How imporlant
a part is assigned to the hermit’s
teaching in Wollram's version! 1
would here quote an analogy with a
passage I discovered quite independ-
ently of any Grail research in a book
on Tibetan Yoga. © ' This accepted
conviction or truth hath not been
arrived at merely by the processes
of deductien and induoction, but
essentially because of the Guru's
teachings which have made one to
see the Priceless Gem lying un-
noticed within one’s reach.” In
Mr. T. S. Eliot's words in Litfe
Giddiny,

And the end of 0l our exploring.

Will be to arrive where we stand

And know the place for the first tine.

What is it that the Guru teaches
Parzival? The need of “ demut,”
i. ¢., humility, and self-recognition
—" Datta™ (Give), “ Dayadivam "’
(Sympathize),  Damyata” (Con-
trol )—the doctrine of Mr. T, S.
Eliot's Waste Land.

It is precisely that quality which
the great emperor in the Alexander
romance lacked, and which there too
was symbolised in a stone sent from
Paradise—the landscape with which
we are by now so familiar,

“Go and say to Alexander that it is
in vain he seeks Paradise; his effurts
will be perfectly fruitless for the way of

bV dsign’s Mintaturenmalerel. By J. Srrzycowsil in collaboration dwith Heinricu

GLUCK, STELLA KrAMRISCH and EMmy WELLER?.
By W. Y. Evans WEnTZ.

¥ Tibetan Yoga.

{ Kiagenfurt, o33zl
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Paradise is the way of humility, a way
of which he knows nothing.”
Infiuences from the LEast were
doubtless transmitted through the
Arabsand the Crusades, but the direct
key to Wolfram’s Grail probably
lies in the riddle surrounding the
much-disputed Kyot, whom Wolfram
claims as his source. The very exist-
ence of this mysterious personage has
been denied by many who would see
in him only a mask for Wolfram’s
originality and, according to medie-
val standards, unforgivable adultera-
tion of the source. But is not the
true test of creative imagination the
vitality and poetic power with which
he has obviously rendered both story
and symbolism so that even if its
source be Eastern it lhas become
with higp a fervent expression of the
ideals of Western chivalry 71 Who
was Kyot? An Armenian, as
Suhtschek suggests ? Or, as Wol-
fram himself maintains, a Provencal
—a terrain that can ‘certainly
embrace Languedoc ¢ Surely it is
more than likely that there, in the
land of the Albigenses, a territory
imbued with Manichaan beliefs and
Arab-Sufi influences from. across
the Pyrenees, legends would find
not pnly access bui the most fruitful
soil in which to develop, not only as
literature but possibly even as a
cult. If Jessie Weston is right in
believing that an Attis-Mithra Grail
cult flourished in Roman Britain,
then a Manichazan mystery, original-

1 A heartielt appreciation of Wolfram as a poet is to be found in Dr, Margaret
( Oxford, 1935).

By O1710 RAEN.

Richey's The Story of Parsival and the Grail,

* Krenipug gegen den Gral,
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ly deriving as we have seen from
similar sources, may still more easily
have found a home in the citadels
and vast fortified grottos of the
Aridge,

. The Cathar citadel Montségur has
been regarded by Otto Rahn? as the
Castle of the Grail. However, any
cult centring in the castle of
Montségur must have been sub-
sequent rather than antecedent to
Kyot's story, for we know that it
was only in the years immediately
preceding the threatened Albigensian
Crusade that the ancient ruin was
refortified as a Cathar citade). Ifit
was conceived as a Graijl Castle it
was most likely as the expression
of a wish-fantasy in which grim
necessity and fashionable ®sthetic
snobbery mingled with the craving
of a hyper-civilised people for spir-
itual rebirth. But the intermingling
of ambition, of human frailty and
passion does not cancel the power
of the spirit's yearning. The quest
remains. Still the Grail-bearer of
Montségur haunts the imagination
of the Pyrenean peasants—in the
shape of Esclarmonde, a synthesis
perhaps of the two Esclarmondes,
one of whom-—the great Cathar
abbess-—dedicated Montségur to the
Cathar faith whilst the other died as
a martyr at the stake.

Is it mere chance that the
legendary Esclarmonde did not die
but was actually transported to the
mountains of Asia? She makes one

{ Freiburg. 1933 ).
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think, moreover, of one of those
reincarnations of Repanse del
Schoye’s spirit as conceived by a
modern German poet Albrecht von
Schaeffer in his own poem on the
Grail 2

Die is Titorels, des Alten, Tochter :

Tragerin des Grales, lebt in ewiger

Jugend durch den Duft in dem Gemache

bis die Tochter eines neven Ionigs

ihr die Burde alinimmt und die Warde ;

stirbt am Ende schmerzlos ; wird geboren

augenblicks an andrer ¥rdenstelle ;

heisst Deate oder auch Renate ®

lebt mit Menschenlos : za lieben, leiden,

ohne Wissen eingedenk der Heimat

und des Einhorns und des reinen Dienstes

kensch  wie  keine; endlich  stirht  sie

ganzlich.

There are nevertheless numerous
points of analogy between Montségur
Manichaism® and Wolfram’s Grail,
amongst them the discovery in the
Pyrenean citadel of earthenware
doves. The dove as we have seen
was closely connected with both
Wolfram’s Grail and the Manich®an
pearl. It was, moreover, the badge
of Wolfram's Templeisen—the name
he gave to lLis knighthood of the
Grail. This warrior caste, by the
way, which stands in seeming oppo-
sition to Cathar pacificism, almost
recalls the ideas on militarism ex-
pressed in the Bhagavat-gita. There

is moreover the question of the

Manisola—the secret feast of the
Cathars—which still awaits further
elucidation. Was it perhaps a mystic

meal such as Jessie Weston associat-
ed with her Attis-Mithra cults? In
any case it would involve an enquiry
into the festivals of the dim past—
the Aryan feasts, of the dead. So
once again the circle would close,
leading back to the Land of Light,
the realm of youth, of departed
spirits,

We should also have to enquire
into the report that the skeletons of
the Cathars have been found
arranged in a radialing circle, which
suggests analogies not only with the
circumambulatory and radiating
formal arrangements in art referred
to so often above, but alse with the
Tantric designs in which Jung has
discovered the magic power of the
archetype. Indeed it is perhaps
ultimately only through th#study
of the ever-recurring Grail images
that we shall understand the extra-
ordinary creative power of a symbol-
ism that has continued to have a
hold over us for thousands of years,
and which if rightly comprehended
might lead us to a recognition of the
hidden unity between kast and
West.

For the way of the Grail is the
way of self-recognition, of accept-
ance of the Shadow. In the dual-
ism of the world of appearances, the
darkness apprehended perhaps by
primitive northern man in the

' Pgrziral, By ALBRECHT SCHAEFrER.

{ Leipsig, 1922},

1 The heroine of A, Schaeffer's novel Helianth ( Insel Verlag, Leipsig. 192z ), whe
incidentally is brought into relationship with Akhnaton, the heretic sun-king of Egypt.

3 Samuel Singer has pointed to Manichaan heretical influence in regard to Wolfram's
* neutral angels " in Wolfram und der Gral * Neue Parzival Studien. { Herbert Lang, Berlin-
1939 ) whilst Rolf Schroder in Die Parsivalfrage { Munich, 1928 }, coonsiders the Manichwman

problem at length,
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which is a link between Ancient and
Modern Philosophy—the nature of
Universals, which is the universal prob-
lem of all philosophies. Expressed in
an “ancient " language it is: Kasmin
vijnale sarvamidam vijndtam bhavali
{ Mundaka Upanishad ) : " By knowing
what, does all this become known?"

Te know whether this or that act is.

just or not, one must know ‘* Justice””;
likewise Courage and Temperance and
\Wisdom. * Virtue is knowledge ”; it
is knowledge of the Good.

“That, by knowing which™ all
particulars become known, is called in
Socratic-Platonic language, a “ Form, ”
And the Soul has knowledge of these
*Forms '’ because it has lived in their
company. In its embedied state the
Soul makes an effort to ‘' recollect”
them, but unsuccessfully, for, to have
true knowledge of Forms, we must get
rid of this body. Universals or Forms,
the doctrine of Immortality and Tran-
scendental Recollection, these were the
contributions of Socrates to the devel-
opment of Ancient Thought.

The philosophy of Socrates made the
distinction between a universal and a
sense-particular, between knowing the
universal and “sensing'’ the sefise-
particular. This distinction is 1ihe
foundation of Plato’s metaphysics : The
Dactrine of Ideas. An "idea ™ is
known only; the many (particulars)
are seen, And what is seen is a plural-
ity. It comes into being, suffers growth

and change and gbes out of existence.

Thus it is in space and time, and is an
effect, a phenomenon, But the “idea”
is known oaly; it is a unity; it docs not
come into being or pass away ; it is not
in Space or Time; it is the cause of
things, Thus we have two worlds: of
Being and of Becoming ; the former 45,

the latter is in Space and iz Time.
‘The wotld of Becoming is neither pure
Being nor pure non-Being but is inter-
mediate, The world of Being is an
organic unity, and Plato probably
thought that it was hierarchical, 7. e.,
that one universal or idea was inclusive
of the other, as, for example, Justice is
a more inclusive virtue than Temper-
ance ; and the Idea of the Good, as the
maost inclusive of all Ideas, is therefore,
at the top of the hierarchy of Ideas.

So far, so good; but what is the
relation between the two worlds? Is
the world of Becoming * like' the
warld of Being ? If so, in what sense
of “like” ? This was the crux of the
whole problem. Plato said that the
world of Becoming was a “* copy ”’ of
the world of Being. Supposing it is a
copy, we have to ask: Where is the
original ? It seems as if Plato’s theory
puts the world of Ideas far away and
beyond the phenomenal world, so far
away and beyond, so safe and secure
in itself, that it is ** outside,” and so
cannot possibly have a relation to the
world of Particulars. Tt is not a world
within another world, but a world
beside another world ; not a selution
but the heritage of a problem. A Dual-
ism indeed.

Aristotle, Plato’s greatest pupil, but
very unlike him in temperament, was
issatisfied with Plato's doctrine of
Ideas. He said that the Platonic theory
was not a scientific explanation. A
scientific explanation according to
Aristotle meant, if I may say so, a four-
dimensional notion of ¢ Cause, ' and
all answers to the question as to the
““why’ of things. The causes were
material, efficient, formal and Final.
1 do not suppose that Final Causes now
are a part of what is called * scientilic
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distinct culture which sets them apart
not only from neighbouring Hindu
populations but also from the other
aboriginals of Bastar. The most
characteristic feature of this culture is
the ghotul, the club-house of the
unmarried, where boys and girls spend
their evenings and nights. In one or
another form such '"clubs” for the
unmarried are found among many

- peoples, both inside and outside India,
and in one chapter Verrier Elwin traces
the world-wide distribution of this
ancient institution. But there are few
places where the youth-dermitory is so
much the focal point of the cultural life
as among the Muria,

The general reader will be most
interested in the character of the
ghotul as a school for life, where boys
and girls learn discipline, co-operation,
loyalty and hard work for the public
good as well as the appreciation and
practice of music, dancing and games.
The ghotul forms, indeed, a little
republic, with the older boys and girls
as office-bearers and a  strictly

* maintained cede of rights and duties.
The classless society of the aboriginals
is no doubt the oldest stronghold of
democracy in India, and it is difficult
to-imagine a better training for a truly
democratic outlook than that provided
by the gholul.

But the ghotul is in yet another
sense a school for life. Boys and girls
start at an early age to form attach-

ments and are free to have sexual
relatipns within the rules of ghotul
discipline. The results of this pre-
marital freedom are remarkable. Not
only are Muria youngsters happy,
cheerful, disciplined and free from
self-consciousness and furtive vices,
but the adultt Muria evinces a stronger
sense of domestic morality yd
conjugal fidelity than most other
populations. Statistical figures based
on a detailed ‘investigation of 2,000
marriages make this very clear, The
incidence of divorce in Bastar is under
three per cent. and adultery is ex-
tremely rare and severely condemned
by public opinion,

It thus seems that the ghotul cannot
be judged by pre-conceived ideas on
sexual morality. The message of the
ghotul is, in the author's words, '* that
youth must be served, that freedom
and happiness are more to'be treasured
than any matertal gain; that friend-
liness and sympathy, hospitality and
Unity are of first importance, and above
all that human love,—and its physical
expression—is beautiful, clean and
precious.”

But this bock is more than an apprais-
al of the Murias’ youth-dormitories.
[t is one of the best anthropelogical
monographs ever written in this coun-
try, and its scientific value is matched
by its excellent production and wealth
of attractive illustrations.

C. voN FURER-HAIMENDORF

HINDU PSYCHO-PHILOSOPHY*

Swami Pavitrananda has discussed
certain fundamental questions touching

religion and religious attitudes. In the
opening chapter, Swamiji asks '‘Has

* Modern Man in Search of Religion.

By SWAMI PAVITRANANDA,

{ Advaita Ashrama,

Mavavathi. Re. 1/8); Ancient Indian History and Culture. By S. R. Snarma, { Hind Kitabs,

Ltd., Bombay. Rs. 3j-); Hindu Philosophy. By TuEQs BERNARD, PH.D.

Library, New York. §3.75}

{ Philosophical
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the world grown irreligious?”” His
answer is that there is no need to
take a pessimistic view about the dy-
namicinfluence of religion. Laboratory
science and politics seem antagonistic
to religicn, but after a critical examina-
tion in Chapters 11 and 11 of the
relation between religion on the one
hagd and politics and science on the
other, Swamiji concludes that *'real
science will never obstruct the pro-
gress of religion” and that * religion
will supply the right type of persons
to politics.”” The approach to religion
made by psychology and psycho-
analysis is examined in the fourth
chapter. In the fifth, Swamili answers
the question ““What is religion? " by
defining religion as the outer ** mani-
festation of the great hunger for the
Infinite.”” In the concluding chapter
Swamiji has endeavoured to envisage
as far as possible speculatively what
the future of religion is likely to be.

From this necessarily brief epitome
of Swamiji's main thesis, it will be
apparent that he has done a splendid
service to religion’s rational vindication
within a small compass. But, while
commending Swami Pavitrananda’s
work 1o the earnest attention of the
public, I desire to point out thatin the
familiar attempt to detect a " common
formula ™ in religion and politics, there
lurks an obvious logical fallacy. To
put the argument in syllogistic form,
Religion aims at the service of the
people: Politics, likewise, aims at
service of the people: Therefore,
politics is religion. Quite apart from
the formal fallacy known as the un-
distributed middle {erm, the benefits of
politics in all civilized countries are
confined to security of person and
property in return for taxes paid,

though some modern governments have
interfered with religious institutions.
The benefits of religions, on the other
hand, relate to freeing the individual
from the fetters of finite existence.
Politics binds, while religion. frees. You
cannot have a common formula be-
tween the two. I congratulate Swami
Pavitrananda on his fine portraiture of
modern man's search for a religion that
would confer genuine freedom from the
ills of existence,

Mr. 8. R. Sharma’s veolume is not
directly concerned with religion and
philosophy, as his main aim has been
to narrate the history of India from
the dim dawn of 3,000 B.C. to the
radiant noon represented by 1,000 A, D.
In a journal like THE ARYaN PaTH, a
mere historical narration, however
interesting, of events, of the rise and
fall of dynasties et hoc genus omne, need
not receive elaborate notice. Never-
theless, T should like to draw special
attention to the fourth chapter in
which the “ cultural history ™ of the
period is told with reference to the
muitilateral ramifications of classical
Sanskritic literature.

There are certain minor inaccuracies
to which attention may be drawn. On
page 127, Kadambari is mentioned as a
‘*category of literature.” 1t is the
name of a well-known tale by the
celebrated Bana. The category of
literature is known as Gadya. Again,
the author observes that * nearly zo0
Upanishads have come down to us.”
I am afraid that this is rather an ex-
aggerated estimate. On page 136, the
English rendering of a familiar stanza
is cited in which the opening of the
second half is wrongly given. Refer-
ence should be to Dandin, and not
to Naishadha. (' ...Dandinah-pads-
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lalityam. " But on the whole, Mr,
Sharma’s work will be found useful to
university students.

Theos Bernard { as explained in his
Hatha-Y oga ) has had ample opportun-
ities of studying the original Sanskrit

texts relating to the different systems

of Indian philosophy and in his Hindn
Philosophy he has attempted to ex-
pound the essential elements of the
Six Systems of Philosophy (Shad-
Darsanas ) and in addition has pushed
into prominence the Kashmir school of
Saivism. He is carrying coals to
Newcastle as far as Indian students
acquainted with the original works are
concerned, but others eager to learn
the truths of the Indian systems wiil
fird this book useful. Dr, Bernard,
however, has chiosen Lis bibliography
arbitrarilty. He has failed to mention
original contributions and has included
trivial works. His two outstanding
guides were Dr. Radhakrishnan’s
Indian Philosophy and Dr. Das Gupta's
History of Indian Philosophy, which
were critically cxamined by the present
veviewer in a series in THE ARYAN
Pata, January to April 1934, the
introductory article bearing the title
* Indian Misrepresentations of Indian
Philosophy.”” Tuking the most lenient
and charitable view of the work, it
strikingly illustraies the truth that,
even with the Dest of good-will,
forcigners still find it difficult to grasp
Indian philosophical truths and tradi-
tions.

Thus, Dr. Bernard describes Sankara
as * the great logician ""and Ramanuja
as **the great intuitionalist.”” The
fact is, both were logicians and intui-
tionalists. He has utterly fuiled to
understand Madhva rightly. Madhva

does not deny Causality of the Ultimate

-Principle, as alleged. But the amazing

phenomenon is the distinction he claims
for Kashmir Saivism, Dr. Bernard
observes that, while ** Vedanta is taint-
ed with the suggestion of dualism,”
** Kashmir Saivism meets the problem
by constructing a pure monism.”
Here he falls into the common erros of
identifying Vedanta with Advaita,
Dualism never philosophically taints.
Kashmir Saivism is just a theological
variant of Advaita. Its metaphysical
merger with Advaita is inevitable.

Further, in the ' Glossary, ”” Jijnasa
is wrongly identified with pratijna.
Nigrahasthana is given as ‘* disagree-
ment in principle,” whereas it is simply
a ground or a logical ground for refuta-
tion of a given thesis. Visishladvaita
is wrongly described as ‘' Qualified
monism.” It is not menism at all,
Ramanuja admits three distinct real
entities—the animate {Chit), the in-
animate {A-chit} and the Supreme
(Iswara). I must in conclusion note
a serious error. “ Kapila,” writes Dr,
Bernard, *‘learned the rudiments of
philosophy from his mother.,” On the
contrary, Kapila taught the secrets of
philosophy to his mother, who secured
ultimate frecdom from the ills of exist-
ence. The discussion Dbetween the
Divine Son and Motheg is enchantingly
given in Bhagavalha, Canto 3, Chaps.
25 to 33.

These comments do not affect the
undoubted value of Dr. Bernard’s work
as a student’s manual intended for the
benefit of foreigners not able to man-
age the original Sanskrit texts, I have
not listed typographical errors, but
“monastic ' on p. 130 is glaring.

R. Naca Raja Sarma



1948 ]

NEW BOOKS AND OLD

275

Drama Yw Sanskrit Lilerature By
R.V. JAGIRDAR. ( Popular Book Depot,
Bombay 7. Rs. 8/4 )

This book of outstanding valueis by
one who is both an artist and a critic.
But Professor Jagirdar goes too far
when he rejects the well-attested tradi-
tional view about the origin of Indian
drama. Dr. A, B, Keith is a great
scholar and he says: ** The Vedic re-
ligion cantained within itself the germs
of drama.” The traditional view is
that the Gandharva Veda is an Upaveda.
The great epics also gave an impetus to
the emergence of the drama. For Greek
drama and English drama also we find
a religious origin.

The auther's attempt to connect the
Suta and the Vrittis with the drama is
laboured and unconvincing, Bharata’s
Natya Sasira begins with a charming
account of the origin of the drama
as the god-given means of charming
our minds and hearts, lightening the
burdens of life and fascinating us in-
to righteousness and holiness, The
author calls Bharata * the Prometheus
of the drama world.” Xalidasa's
Vikramorvasiya refers o him as a
Munt (a sage). But the author tries
to make Bharata the name of a clan
or a family or to connect Bharata with
Nahusha and to make Nahusha a non-
Aryan adventurer! All this is fanciful
to a degrce. The Tndian drama was

Doctor Mesmer : An Historical Study.
By Nora WYDENBRUCK, { John West-
house ( Publishers ), Ltd., Londen,
W.C. 2. 85 64.)

This is a charmingly written and
sympathetic, if superficial, account of
the great Viennese physician, Friedrich
(or Franz ) Anton Mesmer, who, with

neither secular nor non-Aryan in origin.

The most valuable chapters are those
in which are traced the evolution of
Sanskrit drama, dealing first with
Bliasa’'s plays. But neither the treat-
ment of that dramatist nor the dis-
cussion of the authenticity of the plays
ascribed to him is full or convincing.
Kalidasa in Malavikagnimilra refers
to Bhasa as a great older playwright.
That play relers to Agnimitra as a con-
temporary King. Kalidasa thus belong-
ed to the first century B, c. and was
Caurt Poet of King Vikramaditya,

The author’s treatment of Kalidasa
also is neither full nor adequate. His
translation of the great Bharata Vahya
verse in Sakuniala does not do justice
to its sonorous style or to its sublime
thought. His treatment of Sudraka’s
Myrichchakatika is Interesting but we
cannot say the same of his treatment
of Sri Harsha's plays. He says: * The
real trouble with Harsha was that he
was least qualified to be a dramatist. ”
The poet Harsha’s Nagananda is one of
the high peaks of dramatic achieve-
ment, The author deals well with
Visakhadatta and Bhavabhuti. His
treatment of the later dramatists is,
however, scrappy and inadeguate,

The author promises a fuller work
hereafter. It is to be hoped that in it
he will re-examine the thecries adum-
Izrated in this volumme.

K. S, RAMASWAMI SASTRI

his demonstration and exposition of
some of the hidden forces in nature
and the powers latent in maz, and his
Socidlé de I'Harmonie, played a role in
the eightcenth century comparable to
that of Madame H. P, Blavatsky and
thé Theosophical Movement of the
present era. The author errs by under-
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The Transmission of the Fasth. By
Goprrey E. Parrries.  { Lutterworth
Press, London. 1o0s. 6d. )

This is a disappointing book for the
general reader, Christian missionaries
and those who share their belief that
the one task of any value in the worid
1s the Christianising of mankind will
doubtless find in it much that is in-
teresting and encouraging, But those
who do not share that belief wilt find
little to interest and a good deal to
irritate. The tacit assumption, for
instance, that God has only once re-
vealed Himself to man and that the
study of Christian doctrine is therefore
the only part that matters in any-
body’s education, strikes a jarring
note, as also does the awthor's bland
acceptance of schools and the oppor-
turity they afford for indoctrinating
the minds of the young, as one of the
Church’s most poawerful weapons for
transmitting the faith. He even goes
so far in one place as to appear {o
approve of the fact® that there are
very few books for African children to
read, since that means that they read
the Bible with much greater assiduity
than do English children.

The Co-operative Movement at Home
and Abroad. By HEBE SravuLr and
D. H. Kay, (Macmillan and Co.,
Ltd., Lendon. 4s.)

This is a survey, attractively illus-
trated with phoatograpbs, of the co-
operative movement from its humble
beginnings in Rochdale in 1841 down
to the present day. It is world-wide
in its scope and apparently designed
for young people but the mature reader
who does not scorn its simple presenta-
tion as unworthy of his intellectual

As a historical study of the means
by which the early Christian Church
transmitted its faith both to new con-
verts and to second and subsequent
generations of Christians, the book is
not without interest and value, though
it is doubtful how far such methods
cither can or should be reverted to in
the modern world. It is significant
also that the author's idea of what is
meant by Christian teaching and a
specifically Christian way of life, is
based much more on the Old Testament
and the writings of Paul and the early
Fathers than on anything in the teach-
ing of Christ,

A further point of intercst is the
indications which the book gives of a
new spirit of unity abroad on the
Mission I'ield, combating the narrow
sectarianism of the past. This cannot
but rejoice the heart of everyone who
cares about the things of the Spirit
and wants to see the spiritnal life of
every religious community deepened
and strengthened. But for the most
part it is a specialists’ book and one
which will have little to say to anyone
except the missienaries fer whom it
was written,

MARGARET Barr

steel will find in it a wealth of informa-
tion,

There is much of the picturesque in
the account : the transformation which
co-operation wrought in the lives of
the '“liveyeres, ”’ settlers of Grenfell's
bleak Labrador, the co-operative settle-
ments of Palestine, the cocoa co-oper-
atives of the Ashantis in West Africa
and the spectacular success of China’s
*“ work-togethers. ”

The treatment is popular and neces-
sarily superficial; the full achieve-
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ments of co-operation in so many
countries could hardly be set down in
191 pages! But the scundness of the
Rochdale weavers’ principles comes
out clearly, as does the affinity between
co-operation and democracy which
makes understandable the banning of
co-operatives in Nazi Germany. Such,
however, is the interlinking of the
movement that even in the Nazi period
the banking systems of two Germans,
Rafleisen and Schulze-Delitzsch, were
continuing to serve co-operators in
other countries.

This interlinking of ideas and
interests, 'wisely demonstrated in the

Jivanandanam  of ANANDARAYA
Makzin., Edited by Panpir M. D.
AIYENGAR with his own commentary
Nandini, ( Adyar Library Series No.
59, Adyar, Madras. Rs. 20{-.)

This is an allegorical Sanskrit play
in which the author tries to expound
the course of Jiva or Scul through the
triple agency of Medical Science,
Dramatic Literature, and the methods
of the Advaita Philosophy. Theauthor
is a great devotee of Siva. He there-
fore upholds Siva-bktakti. In his other
work Vidyaparinayam also he tries to
cstablish the supremacy of Siva.

Anandaraya has delved deep in
Ayurvedic literature. In the present
play he brings cut the principles of this
science in the new form of a drama
and thus does an Immense service to
Ayurveda by propagating its principles
to one and all. This is, therefore, a
medico-literary drama in which Jivat-
man, the hero of the play, tries to
protect his bodily health and thus
further his activities towards the re-
alization of peace and happiness in

co-operation of co-operatives, in the
same country and internationally, and
the fact that the co-operator sets
‘“public advantage before private
gain" are two of the co-operative
movement's chief claims to a position
among the forces working for world
unity, The example of such men as
J. T. W, Mitchell, who devoted his rare
business talents to the English Co-
operative WHolesale Society with its
ten million pounds’ worth of annual
trade, as its Chairman for twenty-one
years, lived simply and died worth
only £350, renews one’s hope for the
race. -

E. M. Hougs

material and spiritual existence.
Anandaraya was not only a poet but
also a great politician and a soldier.
He was Minister and Geueral to the
Tanjore Kings Sarfoji I (a. p. 1711-
1720 ) and Tukaji I { 1729-1735). He
composed the present play during the
reign of King Shahaji { 1684-1710).
All these kings were themselves poets,
besides being great patrons of learning,
We congratulate the Adyar author-
ities in choosing Pandit Aiyangar for
editing the text, which requires on the
part of the editor a thorough knowledge
of Ayurveda and other branclies of
Sanskrit learning. The learned editor
has completely 1dentified himself with
Anandaraya Makhin, the authoer of this
delightful play, a fact vouched for
by the English and Sanskrit criticai In-
troductions, the Appendices and the
very learned and exhaustive Com-
mentary Nandini, Weare sure that the
present play wiil find numerous readers
in a free India, in which the suppress-
ed Ayurveda (science of life) will rise
up with new life and new vigour and
thus contribute its quota to the
national health and happiness,

P. K, GopE
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* we shall be condemned to remain the
dreamers that we are, instead of the
men of awareness that we might be. ”

The denial of the supremacy of
Knowledge over Action, he explains,
empties the Active Life of the superior
principle which should order it from
within, The residue is the * Life of
Pleasure ** which, for all its convulsive
movement, is essentially passive. In
the fully integrated Active Life, Mr.
‘Pallis writes, all acts are ritual in
character and the distinction between
sacred and secular disappears.

The key to Knowledge is given as
-the finding of the reality of which each
actor fact is an appearance, Knowledge
in the fuil sense heing ““not about

India in Kalidasa.
DHYAYA,  (Kitabistun,
Rs. 25f'r') ’

This is a very ambitious work by a
young scholar. Here the works of
Kalidasa, the greatest Indian poet and
one among the greatest of the poets of
the world, have been exhaustively
studied for the light they throw upon
geography, polity, art, sociology, etc.
There are innumerable volumes dealing
with Shakespeare’s dramas while we
do not have cven a decent critical
edition of any of the works of Kali-
dasa. One can realise, therefore, the
value of this undertaking. We do not
have an index of words in Kalidasa;
we do not have even an index of thc
lines in his political works.

In reading this work one must bear
in ‘mind that we find in Kalidasa not
India at any particular age, but India
as it was known to Kalidasa by tradi-
tion kept up in Puranas and other lit-
erature available to him. The material
collected here is therefore of little help

By B. S. Ura-
Allaliabad.

things but of That on which our very
being depends. ”

.- .the act in its symbolical capacity is able
to serve a purpose far exceeding the possibil-
ities of the same act considered in itself.

The competently conceived and exe-
cuted act must be necessary, skilfully
ordered for its purpose, excluding all
irrelevancy and
i mast throughout the whole eyele of its
manifestation be referred to its principle,
through a full use of its symbolical or ritual
possihilities.

An Islamic formula, Mr. Pallis writes,
contains the most complete and concise
theory of Action conceivable: It
must be all that it should be and
nothing else besides. "’

LM H.

for determining the age of Kalidasa,
There is no proof that it was the Gupta
Period, as the author seems to assume.

As a survey, the work is commend-
able. But as an exhaustive collection
and presentation of facts it leaves much
to be desired, Just as Kalidasa depend-
ed on tradition for his facts, the anthor
has depended upon previous researches
for many of the opinions he presents.
Cocoanut wine (Narikelasava), for
instance, is called a wine by the
commentator and so accepted here;
but there is reason to believe that it is
only the water in tender cocoanuts.
It the section dealing with ** Purdah,”
Shri Upadhyaya does not refer to the
most important term, Avarodha, but is
satisfied with a general statement that
there are many terms suggesting the
nstitution of “ Purdah."” But among
whom ? Is it in the whole of India or
only among certain communities ?
There is no reply. Among the musical
instruments Vamsakrifya is named.
The word really means * the function
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China's Destiny and Chinese Econ-
omic Theory., By CHIANG KAI-SHEK;
with Notes and Commentary by PHILIP
Jarre, (Dennis Dobson, Ltd., Lon-
don, 158.)

The present volume contains the
Generalissimo’s two bocks, China’s
Destiny and Chinese Economic Theory,
here made available for the first time
in Eoglish. In them he reveals his
hapes and aspirations for China, based
on his reading of Chinese history and
culture. What makes China’s Destiny
vitally important for India, Asia and
the world is not only that it represents
the views of China's First Leader, but
that ail the resources of the Govern-
ment and the Kuomintang Party are
behind it and are being used to imbue
the youth of the land, as well as the
Civil Service and the military with its
teachings.

In China's Destiny the author writes
bitterly of the havoc played with
China’s economic, social and cultural
life by the unequal treaties imposed on
her by foreign Powers. He is inclined
to throw practically all the blame for
China’s poverty and cultural degrada-
tion on these Powers. It is perhaps
for this reasen that the book was not
previcusly published in the United
States. Chiang Kai-shek believes that
China’s salvation does not lie in imitat-
ing Western nations, but in bLuilding
on the gecure basis of her own cultural
past.

In Chinese Economic Theory le out-
lines the self-sufficient village economic
organisation of the past and the prin-
iples which underlay it. He tells us
that farmers were trained as soldiers

NEW BOOK3 AND OLD

283

e A s —— J—

and were organised in groups for de-
fence. He believes that even today
the same economic pattern should be
kept in mind. Se far as industrialisa-
tion goes, he holds that money
shiould not be allowed to have unham-
pered sway over economic enterprise
but that it should be controlled by the
State in the interests of promoting the -
people’s livelihood.

Philip Jaffe, an American student of
TFar Eastern affairs, writes an Introduc-
tion on * The Sectet of *China’s Des.
tiny, ' and notes and comments on this
work. He is inclined to Dbe hostile to
the outlook of the author, He thinks
that the Generatissimd' reading of
Chinese history 1is highly coleured
and romanticised, and that his attitude
to the West and its institutions is
mistaken. He believes that Chiang
ISai-shek, in the interests of his own
political party, is wanting through this
book to stem the modern forces of
democracy, most vocal today in the
form of Communism. It is useful to
Lkave his critical observations, questions
and doubts, for they keep the reader
oun his guard and give him pause.
Nevertheless, it must  be  stated
that, rightly or wrongly, the General-
issitno’s views are apt to find sym-
pathetic response in India and the rest
of Asin which also, like China, have
suffered under the heel of Western
imperialism, and which in disillusion-
ment are turning to their own cultural
past for guidance in reconstructing
their national life. Indians reading
this buok will find that the problems
of China and India are similar, and so
will feel drawn closer to China,

Buarartan KuManrarpra
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improvement of their condition, the
awakening of what Sir V. T. Krishnama-
chari, Dewan of Jaipur, referred to in
his Presidential Address on April 11th
as " a passionate desire to ‘live better’:
a consuming urge to improve their
standards of life, ” _

We would not see material values
overweighted in this land of traditional
aspiration towards the spiritual, or
have the pendulum swing too far in
the direction of the Western restless
ambition which too often exalts stand-
ards of living, in the technical sense,
above standards of life. But the
physical condition of the Indian masses
is so deplorable, so indefensible, that
every friend of the race must welcome
any constructive effort to bring about
the dynamic psychological change for
which Sir Krishnamachari called, He
said i —

A revalution like this can come only if the
whole population is set to work on its own
betterment : if it makes its plans and imple-
ments them under the democratic processes
al the co-operative movement. Only in this
way can we have long-term permanent results.

He said emphatically that collect-
ivisation, as in the U. S, S. R., was
totally unsuited to India, where condi-
tions were entirely dissimjlar. India
could not stand a shock of this char-
acter to her econemic system.

Co-operation is the natural basis for de-
velopment of all sides of rural life and the
movement should be the recognised agency

for the execution of all projects for raising
the standard of living of the people of India,

The need for the greater participa-
tion of women in the Co-operative
Movement was brought out by Raj-
kumari Amrit Kaur in inaugurating the
Women's Section of the Conference on
April 12th. Co-operation began in the
family but i#®India was to rise to her

full stature it must also extend to the
larger family unit which was the coun-
try as a whole, she said. She felt that
women could play a particularly useful
and important role in the fields of
education and health, in helping women
in the rural areas as well as in the cities
to become econamically independent

‘by training in handicrafts and societies

for sale and purchase, in promoting
community kitchens, mid-day meals
for workers and school-children of the
poorer classes, etc. :

Co-operation, she said, bred trust.
It couid help the people to rise above
fissiparous tendencies. Women, the
custodians of tradition and custom,
had been to a great extent exclided, by
their own ignorance or by negléct,
from many movements. _

It is absolutely essential that women, who
furm half the population of the country,
should be hatnessed within an activity which
is [raught with immense possibilities for the
general good as also for the bénefit of their
owh sex.

The needs were legion and the
educated women of the country were
a handful, but she had great faith in
her own sex and also full conviction
that the necessary {unds would be
available for the movement when its
possibilities were realised. Trained
workers were the great and pressing
need. '

An impressive ' Preliminary Draft
of a World Constitution ** has emerged

from the protracted labours of a
distingnished American Committee
headed by Robert M. Hutchins, It is

dedicated to Gandhiji who it is con-
fidently asserted would have been the
first World President if an election had
Deen held before the 3eth of January
last.



286

THE ARYAN PATH

[ June

The scope of his conguest exceeded what-
ever had been achieved in any other's lifetima
. ..1right emerged in him as might, meekness
as inheritor of the earth....Whoever will
deserve to be World President will be an heir
to Gandhi, a Mahatma, which means the
magnanimous, august. It is fit that a pre-
liminary draft of a world constitution be
dedicated lo the Precuranr,

The Preamble, appropriately in the
form of poetry, reads thus, in a prose
set-up to save space:—

The people of the earth having agreed that
the advancement of man in spiritnal ex-
cellence and physical welfare is the common
goal of mankind ; that universal peace is the
prerequisite for the pursuit of that geal; that
justice in turn is the prerequisite of peace,
and peace and justice stand or {all together;
that iniquity and war inseparably spring
froma the competitive anarchy of the national
states, that therefore the age of nations must
end, and the era of humanity begin ;

The governments of the nationz have
decided to order their separate sovereignties
in one government of justice, to which they
surrender their arms; and to establish, as
they do establish, this Constitution as the
wovenant and fupdamental law of the Federal
TRepublic of the World.

Space limitations preclude analysis
of the many excellent provisions of the
Draft Constitution, which is available
from Common Cause, 975 East 6oth
Street, Chicago 37. The {ramers’ rec-
ognition of the limitations of any
constitution, even an accepted one,
is pertinent for India today. They
emphasise that no constitution is
' salvation and safety by itself,”

A canstitution is a descriptive summary of
possible good works, which cannot possibly
operate outside the frame of a saving will. . ..
If mankind has made up its mind for self-
destruction, any written Law, and were it
descended from heaven, will leuve it lawless,

HHow much of this thoughtful
draft will find its way into the final
formulation of a world constitution is
unpredictable. The difficulties in the

way of the acceptance of and effective
functioning under any world constitu-
tion are great, but the Committee are
hopeful, Coming developments, they
suggest, need not be measured on the
tempo of the previous process. ** Emer-
gencies become emergences; century
plants flower overnight.”

Several articles of general permanent
value are among the many interesting
articles contributed to the mammoth
Commemoration Volume (The United
Press, Ltd., Patna, Rs. 10/-) in honour
of the versatile Indian publicist, educa-
tionist, writer and humanitarian, Dr.
Sachchidananda Sinha, on  whose
seventy-fifth birthday it was presented.
One of the most striking of these is the
article by the Hon. Dr. Kailash Natl
Katju on *“Gautama Buddha and
Bihar. ”

The connection of India’s greatest
son with that part of the country has
hallowed its soil. But Gautama the
Buddha's message was above geograph-
ical considerations. It was a tragic
mistake that Buddhism was banish-
ed from the land of its inception, to
spread its beneficence chiefly under
foreign skies. Its peaceful penetration,
eastward to Japan, south to Ceylon,
west to P'alestine, is onty part of the
story of its influence. To be sure, the
Buddha's teachings have been largely
misunderstood in the West, thanks tn
the unenlightened labours of the Orien-
talists, but wherever the story of his life
and teachings, as retold by Sir Edwin
Arnald, has gone, hearts have been
quickened. Gandhiji testified how
deeply The Light of Asia, read in his
student years in Londen, had appealed
to him, whose later preaching of akimsa
echoed the teaching of Ms great Pre-
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-decessor, And that the missionary
impulse of Budghism is not spent is
proved by the arrival in Hamburg this
April of Great Abbot TUthu Nanda,
yellow-robed representative of the
Buddhist Grand Council of Burma,
secking permission to stay three years
in Germany for the purpose of propagat-
ing Buddhism there.

Dr. Katju repudiates the notion that
the Buddhist doctrines make men timid.
The Buddha "was a stranger to fear
and, though he taught men to return
hatred with love, he ever emphasised
the need of fearlessness. We echo Dr,
Katjn's sentiment when he writes:—

In the interest of humanity at large, I wish
that the teaching of Buddha.. should be-
come a living and effective force in the
guidance of our life, individual as well as
nationa! and collective. Let us, ipn India,

make an effort to bring back the Buddia to
his native land.

Wars are not due to simple human
instincts, declares Prof, T. H. Pear,
Professor of Psychelogy in the Univer.
sity of Manchester, inhis artitle “Peace,
War and Culture-Patterns'' in the
January Bullelin of the John Rylands
Library, Manchester. Nothing, he
suggests, couid be much less instinctive
than the behaviour of the atomic
scieﬂtists.‘ War, he says, is the ex-
pression of a culture pattern, but the
latter can be changed. Professor Pear
quotes effectively from Emery Reves's
Anatomy of Peace, which gives a clue
to a major modern difficulty :—

Nothing can distert the tree picture of
conditions and events in tius world more than
to regard one's own country as the centre of
the yniverse, and to view all things sulely in
their relationship to this fixed point...our
inherited method of observation in political
and sovial matters is childishly primitive,
hopelessty inadequate and thoroughly wrong.

Eacl: nation from its own point of
view seems indisputably right, but a
pieced together mosaic, Mr. Reves
maintains, has no relation to reality.

It is an unfortunate reflection on the
prevailing culture pattern that * war
is rapidly ceasing to have ruoles.”
Professor Pear remarks 1—

It is relevant to mention that the chief
argument put forward for its use [ that of the
atomic bombd | was that it would shorten the
war against Japan, not that it was allowable
by the rules of warfare, Matters had already
got past even that stage of mental {idiness.

But new culture patterns can be built
up out of the old ones, he maintains,
and happily, ** the films and radio have
made the phrase ‘ the inevitability of
gradualness * almost obsolete, "

Engquiry, a new monthly magazine of
psychical research and paranormal
psychology, numbers  well-known
names among the contributors to its
April issue. The Foreword is by Prof.
C. D. Broad of Cambridge. G. N. M.
Tyrrell in ' A New Task for Science”
remonstrates with sclence for its dis-
inclination even to consider the evi-
dence for phenomena painstakingly
gathered by psychic researchers—an
amusing attitude in view of the dis-
missal by modern psychic research ,of
the work already done and the expla-
nations given by Oriental psychologists
and students of Occultism in the same
field. J. W. Dunne presents a picture
of the various observer-selves in the
individual, each with its own range of
perception and time, Dr. William
Brown and the Dean of St. Paul's deal
with the impact of the paranormal
upon their own fields of activity.

Olaf Stapledon begins a series on
“ Data for a World View." He, tog,
considers psychic researchers pioneer
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