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When we consider the intellectual
and artistic achicvements of Islamic
civilization, we are compelled to
recognize that they are fully equal
to its other contributions to world
culture. Each of the major * Islam-
ic”  Janguages-—Arabic, DPersian,
Turkish and Urdu —has produnced its
own great literature, both religious
and secular, rivalling in range and
quality any comparable output of
the human mind.  And what is out-
standingly  obvious in  all  these
literatures is how predominantly
Islamic in character and inspiration
they are; thongh each of the
languages acting as  vehicles  of
thought and expression belongs to
different group and hus its own quite
characteristic structure, there is a
remarkable similarity between the
literatures themselves.

The medical, mathematical and
philosophical  discoveries of the
ancient world night likely enough
have been lost after the collapse of
Greeo-Roman civilization, had they
not bieen taken over by the Arabs
and the Persians at the beginning of
Islam and accepted as the starting-
point of a further range of intellect-
ual exploration.

Islam, so far from being hostile to
study and research, lays it down as
a religious duty that the believer
stiould seek ufter knowledge wher-
ever it may be found.  The academ-
ics of ancient Greece were not more
liberal and fertile as centres of teach-
ing and learning than the madrasas
of medieeval Islum. The universities
of modern Europe owe not a little of

their structure and design to the
models provided by Muslim Spain,
Sicily and Egypt.

In art and architecture cqually
thie achievements of Islamic civiliza-
tion wre patent to view. To have
stood In the wvast fabric of the
Omayyad Mosque at Damascus or
the majestic Sultan Hassan Madrasa
at Cairo, to liave scen the drlicate
arabesques that adorn a thousand
splendid buildings from Morocco to
Indix, is to be conscious of a human
spirit disciplined in the worship of
One God and trained to observe the
cvidences of Ilis omnipotence and

“supreme artistry in all creation,

The men who planned and exccut-
e these places set aside for God's
service lavished all their skill and
magination npon a well-loved task.
Tliey were inspired by a burning
faith to erect monuments to  their
belicf that would compel the adimira-
tion of succecding ages, and confirin
cotntless generations in their knowl-
edge and worship of the All-Com-
passionite.  Grandeur of design, ex-
quisite perfection of detail-—these
reveal o spirit richly satished in God.

S0 with all the arts of Islam:
grandeur of design, exquisite perfec-
tiun of detail, these are their supreme
cliaracteristic, the mark of men who
loved the beatuty of pure form, and
Hived leisurely to fulfil that love.
These were a people who dwelt
consciously in eternity, even during
this transient life; for them the
dimension of tune meant nothing;
they were in no demoniac hurry to
scamper through a shoddy task, but
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ngliness and inner dirtiness, its being
the cause and also the seat of so
many discases, of so much misery
and snffering—thinking of all thesc
brings no consolation Dbut all the
more intensifies the feeling of help-
leseness and despair.

At times, however, a ray flashes
across my vision, a ray wlich shows
a way out of the gloom and reassures
me. What is that mysterious essence
in me, which forms no part of the
body and which does not contact 1t,
cven though withont it the body 1
so much Jove is an  untouchable
carcass ! Thut question arises in
me and deflects my mind to the
search for it. If I can catch at
through realization, what o thing I
shiall have, a thing which will not
perish or fade, a thing immortul and
eternal,  The enduring  happiness
which I am cver in quest of shall be
in my grasp. In this lush of passing
spiritual enlightenment T feel hke
comprehending reality and absolute-
ness, which I was missing under the
overwhelming influence of phiysical
conceptions. And I begin 1o see the
purpose of this life—to utiuin to the
realization of the immortal and
the absolute 1n me.  This pliyswcal
embodiment of that subtle element
which, whatever else 1t be, does not
pertain to the physical, cannot be,
1 see, for pursuing the cruvings of
the flesh, which entail only
satisfaction, insatiablevess, miseries
and sufferings, but must be for ser-
virg as a great means to a supreme
end.

As I so reflect and ponder 1 feel
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as though I have transcended the
physical planc where [ was suffering
the despair of uncertainty and the
gloom of all-enveloping unreality,
but T fall into tlie same environment
again as soonm as my
thoughts turn to the urges of the
body und the alluring charms of its
cnjoyment. My ascent was short-
lived, so much bave my mind and
thoughts been entangled in my
physical body. It stiikes me now
that these entanglements haveto be
cut. My attachiment to the body
has to be understoad as silly and
childish. The care T take, the atten-
tien I give to my toilet, o orna-
menting and covering this {itthy
body, is ridiculous. My thonglits
hovering round it drive me only to
torture and suficring,  Is it not for
that reasen that the wise discard
clothing and let their hair and beard
grow naturally wild, so that there
might be no artificiality either to
distract themselves or to attract and
The attraction and

eyes  and

deceive others ?
fascination of the body are only like
the attraction of filth with colour
and sweet perfume spread on i, like
that of poison coated with sugar.
How sinful then it must Le to apply
paint, broushes and massage to the
face, scent to the ill-smelling body
and to put on ridiculonsly tailored
coverings so as fo impress the nn-
thinking or to excite the base in-
stincts of the weak! That will only
give me as them nothing but misery
and unhappiness, Let me then keep
mny body bare and unattractive so
that people may not look at it but









science. Intellectuals the world over
{eel gratified that man has examined
practically the whole of this planet,
Most of the world’s highest peaks

have been climbed. Rivers and
oceans have been navigated. The

civilian and military navigation of
the air is 2 familiar phenomenon,
These advances of modern science
taken in conjunction with some of
the latest wonders of gland-therapy
and sex-metamorphosis by glandular
conirol, wmust demonstrate that
man’s conquest of Nature would
include to a remarkable extent the
conquest of his own body viewed as
one amongst the countless objects in
Nature, 2 mere conglomeration of
natural elements—Prithwi, Tejas,
Ap, Vayu and Akasa. lixperts are
not wanting who talk glibly of the
needlessness of old age, and of the
possibility of permanent youth and
of rejuvenation. The cry of ** Back
to Methusclah” is undoubtedly duc
to man’s eager desire for physical
immoriality in this existence, with
the apparatus of his present nervous
mechanism,

The argument seems to be: If
Science has controlled biological and
bio-chemical growth Dby means of
hormone-therapy, pre tanfo, general
behaviour, intellectual power, men-
tal alertness and creativity are all
controlied and if these lines of in-
vestigation are pursued with steady,
systematic method, there is noreason
why another species of mankind
superior to the present one in phys-
ical constitution and mental func-
tions may neot bhe brought into
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existence by Nature, as envisaged
by creative evolutionists. The new
species of Supermen would then
dominate the earth and their fellow-
men, Congenital physical deform-
ities can Dbe rectified by plastic
surgery and if indeed the devastat-
ing defects of senility could De
counteracted by modern scientific
therapy, both physical and mental
rejuvenation would become practical
and the millennium of Methuselah
might be ushered in.

On the most charitable interpreta-
tion, the transformations that could
be brought about by science in the
different forms of Nature reduce the
mind, soul, self and other non-
physical aspects to the position of
mere plastic clay. It cannot be
otherwise. In thie modern political
concept of adult {ranchise, the
application of a particular set of
stimuli to elicit desired controlled
responses, is claimed as the most
effective weapon. If this is true
how can mechanization be avoided ?
Consider, for instance, the moulding
of self by self, behaviour by behavi-
our. The entire world is aware of the
methods and conclusions of modern
experimental psychology, psychiatry
and allied disciplines, and amidst
the tmountain-high piles of chaft of
bouks, monographs and research-
reports, one detects with difficulty
scattered grains of reason and
scientifically rectified common-sense
in the shape of mechanization of
soul, self, spirit, etc. It may not be
an overstatement that modern ex-
perimental psychology would be
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emptied of 21l content if physiolog-
ical and anatomical factorsin human
belaviour were ruled out.

The result of the muddle-headed
manipulations of so-called experi-
mental psychology is as amusing as
it is startling. A discipline or a
branch of knowledge that was herald-
ed and ushered into being with a
flourish of trumpets as the science
of soul, of mind, and so forth, has
ended by denying outright soul and
mind. No wonder waggish critics
are fond of repeating that ** Psychol-
ogy first lost soul, then mind, and
then lost consciousncess, but has some
sort of beliaviour still. ”’ 1If, there-
fore, we are to understand in correct
connotation and perspective the
slogan *“ Back to Methuselah” and
the infinite potentialities of Nature
to bring into existence higher and
more powerful species of Supermen
in the course of biological evolution,
the first requisite is a planned amd
concerted search for Soul,

It is too late in the day lo try to
prove the cxistence of the Soul
(Abman). All the Indian systems
have postulated it as basic, hnt
today European and American
psychelogists and spiritualists are
working with bandaged ceyes in their
search for it. Many are groping in
the dark: a few have commencetd
the familinr trade of conscienceless
quackery.

But the very mystery of the Soul
exerts an irresistible fascination and
a challenge to scientists to pursue
their tireless search forit. Upto a
certain point at least, mind and

soul have yielded some of their
secrets, as the published reports of
the Socicty for Psychical Research
and other organizations amply
demonstrate.  Some interaction be-
tween body and mind or soul may
be taken as conceded by most of the
schools of psychology that count.
That the mind or soul definitely
influences the body may be taken as
beyond cotitroversy. Secondly, when
the different schools of psychology
arc interpreted in conjunction with
the accepted truths of bio-chemical
transformations and creative evolu-
tion, it will be observed that the
soul or thie mind is emphatically not
a static entity, but a dynamie, vital,
plastic substance, which must indi-
cate endless potentialities of mould-
ing, educating, and reforming of
personality. Modern sociclogy, crim-
mology, and particularly the prob-
lems of juvenile delinquency and of
international rivaley and the ex-
ploitation of the smaller powers hy

the larger ones, are susceptible of

solution only on the basis of the
plasticity and patternability  of
personality. I leave this with just
an indication as a detailed discussion
is beyoud the scope ol this survey.

Such & moulding of mind or
personality may be easily understood
in the light of the principles of
psychology that reveal the greatest
common measure  of agreement.
The mind stands mid-way between
instinct and overt action. The in-
stinctive drives of the personality
are the untamed powers and forces.
The human organism is a colony of
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millions of cells. While each cell
may be taken to have an independ-
ent and autonomous life of its own,
it is in the part it plays in the main-
tenance of the life of the whole
organism that its main function
consists. LEacli cell is absorbing
energy from external Reality and in
its turn emitting energy. Desires,
ambitions, motives and aspirations
emanate in the form of radiations-of
celi-energy. In all crucial stages in
history, sucl a tremendous drive of
cell-energy is moving millions in a
single direction and along a single
track. Such energy-drives being
most often Blind, nations plunge into
wars and carnage, mechanised
millions acting as if they were one
nmind or soul.

Of these drives two ure funda-
mental—the urge to secure food and
the sex urge. The nourishment urge
is intimately connected with self-
preservation and the sex urge with
reproduction. Other instinctive urges

depend on these two fundamental

ones, Modern socialistic and econom-
ic programmes rest on these two
urges. When the programme of
different nations and communities
conflict world-wars or clashes result,
Urged by the instincts of sell-pres-
ervation and sex, people rush in
helter-skelter, They do not reckon
with obstacles. They scorn dangers.
They blindly rush to destruction,
urged by the animal instincts. There
is something profoundly tragic and
pathetic in such atavistic attractions

of the instinctive urges. Inall mass-

scale actions, mankind is guided by

the blind herd instinct! which indi-
cates the very negation of calm judg-
ment and rational reﬂectior‘l.

The outlook may not after all be
so gloomy as that. The leaders of
higher thought, the philosophers and
the prophets through the ages, have
given the counse] of perfection to the
cffect that if man is to be saved from
destruction, brought about by the
mad rush directed by the instine-
tive urges, som¢ regulator must be
posited between the instinctive urges
on the one hand and the final activ-
ity on the other. That controlling
switch-board is the mind itself, by
whatever name described.

The tern instinct points to two
distinct tvpes of phenomena. In one
psychological sense, instinct stands
for the root instincts like those of
food and sex: and In another it
refers to such remarkable construct-
ive and co-operative activity as the
building of the honey-comb and the
concentration of honey. It must be
obvious that, unless the basic and
blind drives and instincts were kept
under proper control by the mind,
lifc would run into nothingness in a
trice. The analogy of the clock-work
mechanism may be taken. The clock
keeps time by means of weights that
fall in accordance with the law of
gravitation. The merest uncontrol-
led drive of the weight would reduce
the mechanism to utter inutility,
Such a catastrophe is prevented by
the pendulum and other contrivances
that regulate the movement.

The Mind, Self, or Scul should be
regarded as the most effective con-
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trol mechanism, that diverts instinc-
tive drives into useful and healthful
channels of activity. The cxistence
of this non-physical, spiritual entity
of the Mind is a postulate for all
systems of thought. The hero in
Nagananda clinches the matter
strikingly, *“If the human body
were merely a conglomeration of
muscles, bones and tendons, flesh
and blood, what could be there in it
to like or to love ? ”

As far as I am able to sce, there
can be only one conclusion. The
slogan * Back to Mcthuselah ™ must
be sumuarily rejected if it refers to
the continuance of this or that
nervous system, or cven species, for
the matter of that, as these must
necessarily disintegrate and perish.
Uncanny advancement there can be,
which Shaw, Wells and others may
imagine to be. But whatever the
advancement of science, the endless
perpetuation of the physical [ramc
is an absolute impossibility.
mythology is full of instances of
kings having lived to sixty thou-
sand years and more. This may be
apocryphal but the prelongation of
life and the maintecnance of bodily
and mental health unimpaired by
practising the methods advocated
by Yoga-Darsana may be decmed
possible up to a certain limit, There
we must stop.  People, however, are
pathetically blind to those possihil-
ities. By disciplined application of
the basic, instinctive urges fo benel-
icent spiritual actlivity through the
rational checks und inhibitions ex-
ercised by the Mind, the realization
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of the ethical and spiritual ideals
advocated Dy distinguished world
teachers like Buddha, Sankara,
Ramanuja, Christ and others is
possible. [ feel certain that nothing
clse can be hoped for.  Man moulds
Nature. There is inevitable reciproc-
ity. Nature moulds man. Lven
assuming for the sake of argument
that Nature has in store for us some
superior type of supermen, even that
spectes must become extinet in the
fullness ol time. The {ruth em-
phasized by the Gifa that ihe body
or ihe physical frame must decay
can neither be eontradicted nor im-
proved upon. The Katha-U panishad
tells the same story. Nachiketas
excliims: < Who can  delight
greatly prolonged existence 7’
The whole of India is rejoicing
in the advent of independence.
To a serious and strict student of
higher

mn

Hindu thought (Islumic,
Christian and other thought as well)
economic and political {reedom and
independence are merely forms of
fresh and new types of enslavement
or eumeshment, Real, genuine {ree-
dom or independence is from the
bondages of Karea and  Prakriti,
When an aspirant has managed to
secure freedom from the apparently
enddless series of births and deaths,
then alone can he be regarded as
genuinely {ree.  Man’s moulding of
nature may not stop with the release
of the energy in uranium,  Nature,
Prakriti and Karma must be con-
trolled and subdued. It isa matter
for decpest regret that the higher
thought of civilized humanity does
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where ethical conduct, in these days
of fierce competition, places an in-
dividual at a grave disadvantage;
and a business man who behaves
honourably and ethically, is very
prone to see less scrupulous com-
petitors forging ahead of him. He
may then ask, ‘' Is ethical conduct
worth while?"” To find the answer
to that question one must cast
one’s mind back toe human motiva-
tion, and remember that the central
motivation is to gain personal value.
The business man who regards the
acquisition of material wealth as a
measure of his value, will answer
the question in the negative, because
, from his point of view he is failing
to acquire more value by bchaving
according to ethical standards of
behaviour. On the other hand, an
individual who has genuinely accept-
ed ethical principles upon which to
guide his life, will never even ask
the question for, te him, wealth is
a secondary matter, since adherence
to his accepted ideals is the means
by which he maintains and increases
his value in his own eyes.

It would, therefore, appear that
if a child accepts sound ideals, and
is taught and trained to behave in
accordance with them, his being ont
of phase with society as a whole, will
not worry him personally very much ;
and if adequate character training is
given on a mass scale, the new
generation will rapidly advance the
ethical standards of human society,
to the lasting benefit of all mankind.

There are three ways in which
instinctive conduct may be modified.

The fitst two are conscious, and the
third subconscious in nature. The
first of the conscious methods is by
means of the exercise of reason,
where the individual forms a judg-
ment as to the best way to react to
a sitvation and then acts in accord-
ance with that judgment, although
this action might be contrary to his
instinctive desires. The second con-
scious way of modifying instinctive
behaviour i5 by means of the
memory, In this case the individnal
remembers what happened when he
reacted in a certain way to a similar
situation in the past, and decides
either to act in the same way, or
difterently, on the present occasion,
according to whether his action
previously had led to good or bad
results for him, Again, this may
result in his taking action which
conflicts with his instinctive desires.
Such an individual has consciously
profited from his experience in the
past. The third method of modify-
ing instinctive behaviour is by the
formation of habits, The formation

- of these has already been discussed,

but it is worth rernembering that this
is a subconscious process, and once a
habit has been established, the in-
dividual reacts in accordance with it
automatically.

[tis thus possible to act against an
instinctive urge consciously, by the
cxercise of reason and memory, or
subconsciously, through the forma-
tion of habits. The question now
arises as to which of these ways, the
conscigus or the subconscious, exer-
cises the stronger influence in



500

THE ARYAN

PATH [ November

controlling instincts. The writer is
of the opinion that there can be no
doubt but that habit formation is
the more powerful. The former
method involves a conscious mental
conflict, which is distressing to the
individual, while the latter produces
no conflict in the consciousness, and
is much more stable.

An excellent illustration is pro-
vided by the behaviour of people
when shouts of “ Fire!" arisein a
cinema. The majority of individuals
stampede for the exits, and usually
numbers of people are cither crushed
to death, or seriously injured in the
mad rush to get outside the build-
ing. What has happened to these
individuals ¢ The shouts of ** Fire!"”
when they are in an enclosed space,
coupled possibly with the movement
of others towards the exits, indicates
an cxtreme emergency involving
danger to life. The result is that the
ability to reason is inhibited, and the
instinct of sclf-preservation is allow-
ed full expression. Such individuvals
have become unreasoning creatures,
frantic to escape, like a2 newly cap-
tured bird dashing itself against the
wires of its cage. Self-preservation
says, “ Get out at all costs,” and
reason, alas, is discarded. 1t is
ohvious that if the audience filed out
in an orderly manner, everybody
would be able to leave the building
within a matter of minutes, without
danger of injury or death. The in-

dividuals who make up such a panic-
stricken mob have not been trained
propetly in childhood, for a properly
trained person has formed the habit,

in emergency, of inhibiting instinc-
tive action, and preventing the in-
hibition of reason, so that he stops
for a moment and thinks. It is
failure to have been trained to this
habit in youth which results in an
individual “losing his head,” as
it is popularly known.

What this means, in effect, is that
a conscious system of modifying
urges coming from the subconscious,
is not a strong and stable one,
capable of standing the strain of
adversity ; and a person who has not
formed good habits in childhood,
cannot be described as having a
strong character. To train a child
so that he develops a strong stable
character, which will stand firm
whatever happens, it is necessary to
form habits which will lead to behav-
iour of such a nature that his reason
will have no cause to disagree with
it when he Dbecomes mature, In
such a case, the individual’s reason-
ed convictions will be in agreement
with his unconscious motivation
from his habits, so that no amount
of adversity will result in a breaking
down of character. That, then, is the
aim in forming a child’s character,

. so to train the child, that he reaches

maturity with a mind largely freed
from the necessity of using reason
to work out methods of gratifying
antisocial instinctive desires or, as
the case may be, fighting them. In
addition, he should have learned, to
some extent, to govern his relation-
ships with others by extending his
feeling of self to include them, so
that his behaviour towards them is
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relationship of this world and the
next which can be broken only at
grave peril, Roomi, the great poet
and mystic of Islam, puts one phase
of this truth witl: the piquancy of
an epigram when he says:—

For him wha can stalk across the skics,

*Tis not difficulf to Lread on the earth!

So material riches are not, in the
Muslim Weltanschauung the end of
life but only the means which may
{or may not) be used for its spir-
itual and cultural eanrichment. To
ensure that they shall be so used, it
introduces the concept of * Hudad-
wl-lah" { the limits defined Ly God)
within which all personal and collec-
tive life and activities are to be
organized and which no true believer
can ignore or transgress. As Pick-
thall remarked in one of his lectures,

In the Islamic polity there are no
such ideas as irresponsible power or
irresponsible wealth or irresponsible
God.

Man is responsible before God—
and before his own conscience—for
all that he does in religious or secular
matters. Many of these limitations
relate to the control of group re-
lationships—the prohibition of usury
and gambling, the imposition of
Zakat and Khwums on all who can
afford them, the rules of warfare
which enjoin scrupulous respect for
treaties, humane treatment of all
civilian populations and non-inter-
ference with the enemies” means of
subsistence. The social, economic

and political ideas of Islam are in-
spired by the ideal of Social Justice,
leading to social equality, and by

the desire to check the growth of
unjust economic anomalies due to
the misuse of wealth. ‘“He is no
true Muslim,” remarked the Prophet,
“ who eateth his fill and leaveth his
neighbour hungry.” How few, one
wonders, are the true Muslims in the
world today, judged by this simple
criterion ?  But the ideal did inspire
many. ‘It is impossible for me,
said Ali when he was thie Khalifa,
“ to sleep peacefully if there is even
one hungry person in Madina, ' and
he used to go about at night with a
load of bread on his back to bring
food to the needy who were too self-
respecting to ask for alms.

Now, I am not suggesting that
Islam as such stands for Socialism or
Communisim. For one thing, these
systems were not relevant to the age
in which its teachings were present-
ed. ButI do hold that the social
and ethical considerations which
underlic modern movements to
secure better social and economic
justice for all, are not only implicitly
but also explicitly available in Islam-
ic thought. And any Muslim—or
any human being—who remains in-
different to, or unaffected by, the
peignancy of the present situation—
which condemns hundreds of millions
to lcad subhuman [ives—is a traitor
to the spirif of Islam and the spirit
of humanism.

Islam has repeatedly stressed the
principle of ‘' collective respon-
sibility " whiclh knocks the bottom
out of the ‘““ivory-tower " theory of
life—namely, that no man liveth
unto himself aldne, that we are all
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members of the family of God, that
everyone in truth is his brother’s
keeper and can, on no account, shirk
this responsibility. The Quran states
this truth in a striking verse :—

“And bewure of the catastrophe
which, when it befalls, will not be
confined only to those of you who have
specinfly transgressed. ” ( But will
sweep all into its train.)

The special relevance of this
principle in the modern world, which
has been knit into a unity—for good
or evil—is only too obvious and they
are grievously mistaken who believe
that they can sow the wind with
impunity without being called upon
to reap the whirlwind. Islam has
stressed this fact of national and
international dependence and her
most positive contribution in this
behalf is the attempt to abolish all
those differences of race und caste
and colour which have always suc-
ceeded in disrupting the untly of
mankind. Whatever other charges
may be brought against the Muslims,
I think they can claim with some
satisfaction that they have always
been attached to the ideal of social
democracy and that racial, geograph-
ical and colour considerations have
appealed to them less than to most
other peoples. Balal, the dark-as-
night Negro of Abyssinia, occupies
amongst them the same place as the
greatest and the noblest companion
of the Prophet,

The kinship of ideas and faith bas
meant more to them than that of
blood and country which someone
has described as earth-rootedness;
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and the international brotherhood of
Muslim peoples that actually came
into being was at least a definite im-
provement on the aggressive geo-
graphical nationalism of later days,
The real line of demarcation in Islam
is not between people professing
different religions or belonging to
different races or colours but be-
tween those who stand for truth,
decency and justice and those who
are transgressors and evil-doers,
irrespective of their formal labels.
In emphatic and unequivocal words,
the Prophet of Islam has defined the
ethical and moral principles which
should govern the conduct of every
true Muslim :—

He is not of us who sides with his
tiibe in aggression and he is not of us
who dies while assisting his tribe in
injustice.

Thus an appeal to religious fellow-
ship in a cause that is not just is not
only meaningless but definitely sin-
ful ; it places the person outside the
Prophet's fold. In fact, the basic
law of human relationships has been
stated for all time by the Quran in
these clear words :—

Co-operate in all that is good and
moral but do not co-operate in sin and
injustice.

It is an absolute, unqualified
injunction which rejects for ever
doctrines like “ My country—right
or wrong,”” or My religion—right
or wrong ”’ or ‘“ My people—right or
wrong.” Before the supreme issue
between Right and Wrong, Justice
and Injustice, all these ties of coun-
try and race and creed lose their
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modern age. It is a very inadequate
picture and in some ways also an
idealized picture—in the sense that
it presents not the actual and current
situation of Muslim culture but the
ideals of that culture. My apology
for doing so is the fact that in these
days of cultural and religious intol-
erance, accentuated by ignorance, it
is necessary that we should appre-
ciate the best in one another’s
cultures and learn to value others’
deeper aspirations. Normally that
which is superficial and irrelevant is
swept away on the torrent of Time ;
it is only the significant and the
useful that abides. But in abnormal
times and in a crisis there is a great
danger that fanaticism may reject
even things of abiding value that
centuries of patient and peaceful
co-operative effort have built up
and thus culturally impoverish the
country for all time. This is a
danger that threatens both India
and Pakistan today, fer both are
in the throes of a pseudo-revivalism
which must De resisted because it is
repugnant to the spirit of the age
and, so far as Islam is concerned, is
out of harmony with its genius and
tradition.

If Islam has one significant con-
tribution to‘effer to the world, it is ils
spirit of internationalism, its rejec-
tion—total and vnequivocal-—of the
idols of race and celour and creed
and geography, its affirmation of
social equality and human brother-
hoed. In the words of Iqbal, whom
I take the liberty to quote again :(—

The most important objective of

Islam is to demolish all the artificial
and perniciops distinctions of caste,
creed, colour and economic status. It
has opposed vehemently the idea of
racial superiority which is the greatest
obstacle in the way of international
unity and co-operation.

It is impossible for any one who
is aware of the ugly temper of this
age, which is dominated by these
very concepts, to deny the import-
ance of this contribution,

Islam has also another very valu-
able contribution to make—to the
critical and pressing issue of Power
run amuck in the hands of man.
We are only too acutely aware of
how scientific power, applied to in-
dustry and war, has brought our
world to the Dbrink of utter ruin
and annihilation. Islam does not
advocate the rejection of Power as
evil, for civilization cannot be built
up without using its many resources.
But to the dangerous use of Power
it seeks to apply the corrective of
Vision which is the source of Love,
of sympathy and of intuition in man.
Not Power, uncontrelled, unlimited,
but Power lumited by the laws of
God and the love of mankind. The
divorce of Power from Vision, of
Science from Religion, of Intellect
from Intuition, has produced the
present situation, so fraught with
greed and hatred and violence and
exploitation, over which hangs the
nemesis of the Atom Bomb,

There is literally no hope for the
world, no way out of this impasse,
unless out of all this incalculable
travail of the spirit and the suffer-
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they have undoubtedly served
as the main { though no! the only )
receptacle for this sparkling wine.
It is a plea on behalf of the future
richness and greatness of India; it
is a plea on behalf of values which
have something to give to the whole
world ; it is a plea for a cultural ap-
proach inspired by vision, by human-
ism and by a spirit of tolerance.

In the world of today, enlightened
countries devote their time and
attention and resources to the study
of cultures {far off in point of space
and time, In the British Univer-
sities, one may find scholars devot-
ing their whole lives to the study,
say, of ancient Egyptian civilizations
or of the culture and languages of
the Middle and Far East. Is it then
conceivable that India, which has
even now over forty million Muslims
and a thousand-year cultural as-

THE ARYAN PATH
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sociation with Islam, will eschew the
study of Islamic calture? Or that
Pakistan—till yesterday a part of
Indian polity and still an equal co-
sharer in Indian culture and history
-—will ignore the study of the great
cultural wealth of her next-door
and most important neighbour ? No,
I cannot contemplate this possibility.
I am hopeful that when the fit of
communal madness that has over-
taken many persons in India and in
Pakistan passes away—it may be
soon or it may be late—the essential-
ly hospitable and assimilative genius
of India will reassert itself here and
the broad-minded humanism of
Islam assert itself in Pakistan and
the process of cultural contact and
interaction which has been rudely
disturbed by recent happenings will
continue along its course.

K. G. Samvipain

A THOUGHTFUL PRONOUNCEMENT

Shri K, M. Munshi expressed in a
press interview on September gth views
which should be taken into account in
connection with the precipitate abuan-
donment of English as a medium of in-
struction in Indian universities which
threatens to take place throughout the
country. For precipitate such a com-
plete bowleversement within the short
space of five years must be called.
Shri Munshi believes, as we do, that
the '
acceptance by a university of the provincial

language as the medinm would bring down
the academic levet of such an institution, far

mast of the provinces had yet to develop
the literature of scholarship in the essential
branches of knowledge, and universities would
develop a parochial outlook.

Another factor to which he called
attention was the rapidity with which
Hindi was displacing English in most
of northern India, This would mean,
he pointed out, that a province adopt-
ing a provincial language as the
medium of instruction would be at a
great disadvantage economically as
well as culturally, as compared with
those which had Hindi as the language
of official and educational intercourse,
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A wise man, Mr. Edman concedes,
may some day teach him what there is
to be absorbed by,—but so far life has
taught him,
that, willy-nilly, one can never be distracted
very long from the search itseli, from the
philosopher’s gquest... . There is no first or
last thing, but first and last is the quest itself.
...Though the order is not found, the inquiry
proves, itself, a goal..,.The scarch...keeps
the iniagination and the spirit of man alive,

It is a view of philosophy which does
little justice to philosophy. It is good
to be reflective, good to be non-senti-
wmental and rational, But all that is a
negative attitude. We cannot live by
negation. As one student actually put
it— Deesn't that lead to ultimate
skepticism and even nililism? " Tlie
good prolessor rightly wondered later
on whether he *'ought not really to
envy those preachers of an absolute
faith, or even those teachers of an
absolute philosophy, who give their
students a fortress rock on which they
can take, if only defensively, their
stand.” That gives in a nutshell the
difference between a mere teacher of
philosophy who presents all the im-
portant types of thinking with sym.
pathetic and imaginative understand-
ing, and the real philosopher with a
vision,

It is possible that no system is
completely satisfactory and that diulec-
tical mistakes can be found in each
in turn, But dialectics is not all of phi-
losophy. No one ever reached the truth
through reason alone. Reason is an
aid, not itself an original instrument of
knowledge. Asour authot recognises in
presenting the mystic's case, ** Reason
is always a discursive Dusiness. It
argues, it demonstrates, it proves, It
does not give immediate vision, which,
in its intense and ubselute form, alone

is complete awareness. ”

If philosophy were nothing more
than reason, it would be futile and un-
interesting. We can argue buth sides
of a case if we start with different pre-
suppositions, Reason cannot do with-
out presuppositions in some form or
other. If these are to be liquidated,
we need to aim at direct vision of the
truth, This is not possible wilh reason
alone, but cnly with reason yoked to a
great faith, DPhilosophy must not seek
support from scicnce or play second
fiddte to it ; it must seek support from
the great insights of the spiritual
leaders of mankind and from the store-
house of such experieiices in revealed
scriptures,  Philosophy cught to have
a religious bias and a religious motive,
Its attachment to empirical scicnee will
only reduce it to mere verbalism or to
the intellectual pastime of speculative
thinking that can convince 1o one.

The book consists mostly of stories
and imaginary conversations, which are
somewhat alien to the philosophical
temperament. The more important
chapters are these an " The Undis-
tracted ™ and " The Unawakened.”
Iu both of these, the author seeks to
find aut whether philosophy can have
any practical ure, In the former, he
raises the question whethier it can belp
to put an end to cur distractions and
absorb the mind in an extra-mundane
good. That is a wrong question to put
to philosophy, A man of religious faith
can mare easily remain undistracted, if
hie has the will to do so, than a philoso-
pher. There is no pessible philosoph-
ical truth which will absorb the mind
mechanically or in the absence of the
will to remain absorbed. ‘The prescrip-
tions of different philosophers are
merely inducements to the will for a
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Colleeted Poems. By Litian Bowes
Lyon; introduced hy C. Day LEwis.
{ Jonathan Cape, London. 8s.6d.)

The impact of Miss Bowes Lyon's
collected poems on a mind formerly
ignorant of them is onc of delighted
surprise : one hiad not thought anything
so fresh, so richly spiritual could come
from this jaded generation of men. 1
use ‘‘spiriteal” not strietly in  the
religious sense, but as a use of material
objects, of nature, figuratively—here
almost anthropomorphic in  fecling.
Miss Bowes Lyon 1s primitive though
sophisticated, youbg in world fecling,
rich in intuitive wisdom,

Against a dwrk irevitable back-
ground, her poems, succinet, strongly
yet lightly phrased, present bright
images, airy phantasms which still
preserve the shape, thic contours of
actuality, Twdividual lines and images
stick in the mind, some with a ring of
immortality, such as this en the plongh
of a Northumbrian farm -

Alost beanty is signed with sorrow; the

iron share

TlLough it strike fire from flint, Dites Jeep,

Ear and eye are keenly, imaginative-
Iy informed. The " wind in the rough
grass *" makes ' a papery patter,” and
in time of high summer, *rushing
sumtner, '’

Unanimously, the grass

Lies sleckly in onc direction,
is aware of the wind only as stability.

Mr. Dayv Lewis, in a preface, has
pointed out technical abilitics T have
not here space to dwell upon. The
poems vary widely in scope and in ex-
pression: at opposite poles we have
A Finch in 1932 { recalling with no
detriment to the poet Browning's
* This is the spray the bird clung to"")
of which I give the first of two
Verses --—

A flinch swuug on a twig, that loved
His tender weight, and scemed to sing
Long after its lodger had removed ;
Olicommerce brief and dear as spriag !

and  Resurrection Bill” with its
macabre super-realism. Here and there
are delicious darts of humour, suchay
in the Kensington Gardens poem with
its *“ two high-brows playing a wordy
ping-pong *’ and “ Benevolence " eating
sandwiches on a seat and '“retailing
the crusmbs to o multitude, ™

As the poems progress through their
four original volumes, from 1934 to
1946, and with some additions beyond,
there is a visible growth of thought.
The poet has lost, as poets must,
something of youthiul ecstasy, but has
grown in height, in breadth and in
perception. Through *“Evening in
Stepney,” in which the thought-process
emerges painfully from the mists of
pity and terror in a war-time London,
where Miss Bowes Lyon worked devot-
edly, she emerges at last in ** Burning
Leaves, V" with its note of pure religion
in suffering, which must be quoted in
full:—

Light me a candle, windleas wowl.

In fire we put the past to bed;

But from this rag-heap, smounldering still,

A spire of blue, a singular column

Straightly ascending pruves your leaves,

{ Coincd by the sun) my (avourite dell,

Go turther now they are dead.

The smake has an astringent smell;

A dagger through the heart is good,

No stricken brech, no aspen grieves

FFor Titme's brocade sublimely shed ;

Yesterday's body burncth well.

Soul as I vanish, soul that weaves

A lasting green, bear gut the solemn

Winter's taic [ have understood.

Light me a candle, fan the whole

Black world ta joy, my generous God.,

In a dedicatory poem this familiar
wood enters more deeply the realm of
the spirit, its ‘'‘wildwood " recalling

Dante's own selva oscura. But that
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Art and Thonght. T:sued in Hononr
of Dr, Anunda K. Coomaraswamy on
the occasion of his soth Birthday.
Edited by K. Buaratia Iver. {Luzac
and Co., Ltd., London. {3-3-0)

Dr. Coomaraswamy lived only long
enough to see a proof copy of this
book but his spirit lives on in it almost
as vividly as 1 the noble body of his
own works, and as diverscly. In an
age that drifted and sUll drifts almost
rudderless towards an abyss of self-
destruction, he was, as one of his
friends writes, the supremely qualified
interpreter and chamypion of the tradi-
tional conception of life not only in
India but everywhere. His life was
so fruitful for good because it was
dedicated to the affirmation of neg-
lected values or, in the words of an-
other admirer,
of a pattern of order more imporiant to
our woll-being  today than any scientific
discovery or any international aulhoriy
could possibly 'hc.’

The true tradition, as the editor of
this volume remarks, 1s intellectual
heredity and much more, " To ignore
this fact is to bring into being a
bastard, nay, a monstrous civilization ™
i whicli the divine spark, the creative
fire, is “* ali but smothered under heaps
of intellectunlized {and, we may add,
sensational ¥ rubbish.”

It is, of course, something far more
essential than a matter of forms and
conventions. The forms of a true
tradition are always the expression of
a true metaphysic in which they are
rooted aund from which they flower,
This is equally true of the forms of
a soclety and of its arts and crafts.
The artistic and social forms of today
in our industrial civilizdtion are mostly
degenerate because they are divorced

from a metaphysical source. It was
through his study of traditional art
and craft, combined with & penetrating
knowledge of Hindu and Buddhist
metaphysics and of Christian theology,
that Dr. Coomaraswamy was able
to reveal the fundamental unity in
diversity of the Perennial Philosophy
and its necessity as the one unifying
and creatively ordering principle for
mankind,

In this volume his friends and
disciples of many nations, cach in
his own field of thought, scholarship
ot craft, have combined to enhance
the cause which he championed. Many
of the essays condense the results of
particular research ow, it may be,
Mesopntamian  Seals, Tibetan Book
Covers or The Magic Ball and the
Golden Fruil in Anrctent Chinese Art,
Othiers treat of wider themes, of Blake's
illustrations to Dante or Al Ghazzali's
treatise on Beauty., Others are more
directly concerned with ideas, with
the validity of the aristocratic prin-
ciple, the meaning of nakedness and
on clothies, the lesson India has to offer
to the Western World or ( by Dr. Jung)
the psychology of Eastern medita-
tien. There is an admirable essay,
too, by a hand-weaver from Greece
on a craft as a fountain of grace and
a means of realization, and a kindred
one by an American on the vaiidity
of Indian handicrafts in this industrial
era. And, reaching up to the spiritual
plane from which all art derives, are
outstanding essays on " Principles and
Mecthods of Traditional Art’”' by Titus
Burckhardt and on “From Art to
Spirituality " by Dr. Jacques de
Marquette,

‘The whole book richly exemplifies
and attests the virtue of the tradition
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it champions and the man it honours.

Is  Evolution Proved? A Dcbate
between Doucras Dewar and H. S
SHELTOW, with an introdaction by the
Editor, ArnorLp Lusw. (Hollis and
Carter, London,)

This book is in the form of letters
exchanged between Douglas Dewar and
H. S, Shelton who hold opposite views
on the question raised by the title.
Shelton, the champion of the Darwin-
ian Theory, argues that Darwinism is
so well established hy facts that to
doubt it is due either to a lack of
appreciation of the evidence adduced
.in its favour or to prejudice originat-
ing from a bias towards theism. Dewur,
on the other hand, holds not only that
Darwinism is not proved by facls but
that a large number of known dats run
counter to it.

In assessing the value of a scientific
theory oue has to bear in mind two
points, first, whether the theory covers
all the facts coming within its scope
and, secondly, how far it is uscful n
extending the boundary of knowledye,
in other words, is it selentific { science
producing ) ? It cannut be denied that
Darwinism has been a useful gnide in
the study of organic life and has had a
large influence on its progress.  Now,
does the theory satisly the Brst cundi-
tion, does it cover all the known facts?
Clearly not. On the best authority we
can definitely assert that ' the foru-
tion of one species from another species
has not been demonstrated at all. " It
isin meeting this cbjection that Shelton
has not, in the opinion of the present
writer, succeeded. Again, how can

It is beautifully illustrated with plates.
Hucn I'A. FAussET

Darwinism account for the develop-
nment of gualities in man which have
no survival value; for instance, appre-
ciation of beauty and art, the moral
sense, religious experience and philo-
sophic insight, the development of
which cannat be denied but which the
most ardent cxponent of Darwinism
caunot show to have any survival
value,

In the beginuing of the present
century physical scicnce, founded on
Newtonian Dynamics, was unable to
account for two facts, the distribution
of encrgy in black body radiation and
the failure to determine the velocity of
the carth in space. These two facts,
for which classical physics was unable
to account, gave rise to the Quantnm
Theory and the Theory of Relativity;
theorics which have changed the whole
face of physical science. The biological
sciences are now i o similar position,
A new and more comprehensive theory
coveripg all the facts is yet to come to
tuke the place of Darwinism.

The two champions argue with con-
siderable warmth and do not spare
each other. Mr. Lunn who is respon-
sible for the publication of this work,
shows, not without justification, a
distincl leaning towards Dewar's poiut
of view, Tle book makes interesting
reading and can be recommended with
confidence to those who wish to get
acquainted with the pros and cons of
Darwinism as put forward by two
experts,

B. VENKATESACHAR
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Ideas of Divine Rule in the Ancient
East. By C. J. GaDD, F.B.A. { Geoflrey
Cumberlege, Oxford University Press,
Landon. #s. 64.)

The book contains three Schweich
lectures delivered by the author before
the British Academy in 19435. The
lectures are here published in a some-
what expanded form and some notes
have been added. Their purpose is to
show the various ways in which the
Deity was conceived, by peoples of the

ancient world up to the time of the’

Persian Empire, as functioning and
making His will known and enforced
among men, The first lecture con-
cerns itself with God and tbe gradual
evolution of ideas concerning Him, and
His mode of communication with men,
the second with the king as represent-

ing God before men, and the third with
the people and what the effects of
Divine rule on them were thought to
be. The book is characterized by
brevity and scholarship. Only ane
wonders whether it does not sufler, as
almost all Western books on Laslern
religions do, from literalism, 4. ¢,, from
too close adherence to the written word
and a failure to penetrate to the spirit,
When a king was thought of as having
divine parentage, for instance, it need
not mean that gods were regarded as
ruling over men as kings, as our author
seems to think. It may have been
only a poetic way of extoliing the
greatness of the king., Nevertheless,
there is much in this book which will
be of intawest to the student of ancient

religions.
BHARATAN KKUMARAPEA

Search for a Soul. By PHyLLIS
BottoME. ( Faber and Faber, ILtd.,
London. 10s. 6d,)

This is the autobiography of a writer
who, from her eighteenth year, has
been adyancing in literacy merit and
repulation. Autobiogruphy is a diffi-
cult art; an autobiography Is apt to
become a panegyric, the sclf-love of
the writer leading Limn to suppress what
he may consider objectionable, Or,
out of bravado, the objectionable parts
themselves may be held up to admira-
tion as though the writer were eager to
affront the public. There is the [urther
danger, when writing of one’s early
vears, of idealising them. Phyllis
Bottome has apparently stecred clear
of all these pitfalls, seeking, she writes,
to present an account “as true as [
can make it, " TFrom the eminence of

later years, Phyllis Bottome looks dewn
on her childhood and girlhood, to dis-
cover whether she had a soul bent on
expressing itself through the art of
literature and how it was shaped. In
this she has succeeded admirably and
we have no reason to complain if only
one thread of the mingled skein of life
has been unravelled for us.  She traces
her life from birth to her cighteenth
year, when her first book was published,
and the emphasis is all upon the influ-
ence of her parents and her environ-
ment on her work as a woman of letters,
The book will repay reading for an
undecstanding of the complexities of
human society for, like her master,
Adler, Phyllis Bottome has mide
human psycholegy and human be-
haviour her study.

P. RAMANATHAN
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The Book of Tao and Tch of Lao rendition will suit the ordinary mind
Tse. Done into English by DoroTHY because of the simple way in which
MaxNERs and MARGARET AULT, ( The abstract and abstruse ideas are put
Order of the Great Companions, Meo- into words. It is a handy volume
pham Green, Kent, England. 3s. 6d.) which can be profitably used for re-

One of the great books of the world, freshing and energising the mind as
the Tao Teh King has been rendercd in-  one goes about one’s small plain duties
to English muany times. The present of life,

0.

Murdock and Olher Poemis. By The title-poem, however, tnerits its
Francis Berry., (Andrew Dakers, place of honour by more than its
Ltd,, London. 35s.) length. Itshowsa village mufiled under

When the artist has formulated his a traditional fear, of a terrible super-
own conception of the alm of art and of natural pair of ever fighting brothers
his chosen medium, the reviewer’s task .in the depths of Murdeck Wood. As
is in so far facilitated. Mr. Berry’s long as the terror lurks, as it were, in
article in the July 1948 ArRvan Patn  the subconscious, it defies exorcism,
 The Mystic Element in Poeﬁz " sheds Tts long-dreaded emergence into the
light especially upon the choice of his  open is followed by Gargantuan conflict
word images, not uniformly pleasing onthe heights ; then by ecstatic mutual
but always arresting and often mood- triumph and release. The grandeur of
evocative, in this latest collection of the finale, the triumph of Man over
his poems. ¢ Malta Elegy '’ is moving  his haunting fears, merits higher praise
and ** Air-raid” in “ The Horns of thau the energy, the originality and
Lud” and * The Drumming Fist ” are the skill in poctic construction justly
each as striking of its genre as is the Dbut inadequately claimed for the poet
larger canvas of nature in * Resilient  in the jacket blurb. It is magnificent
Heart, "’ writing.

E. M H.

Socio-Literary Movements tn Bengalt  the economic sphere. There are many
and French. By INDIRA SARKAR, M. A, clues of value, to the student of Indian
{French). Illustrated. {Calcutta Orien- culture particularly, in the * Biblio-
tal Book Agency, g, Panchanan Ghose graphical Milieu” which occupies the
Lane, Calcutta. Re. 1/8}. major portion of the brochure, The

In this brachure a youthful scholar, little book is dedicated to the **four
Miss Indira Sarkar, has worked out g£reat masters of Bengali culture”
an interesting parallel between literary ~whose photographs are given—Romesh
movements in France and India, with Chandra Datta, Hara Prasad Sastri,
a time lag on the latter country’s Brajendra Nath Seal and Dinesh
part, similar to that cstablished by Chandra Sen.
her father, Benoy Kumar Sarkar, in E. M H.
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Wisdom Is One : Being a Colleclion
of Quotations from the Sayings and
Wryitings of Some of the Masters and
Their Followers, Collated to Show the
Fandamental Identity of All Verilable
Teachings. [ Andrew Dakers, Ltd.,
London. 6s.)

The hundreds of quotations in this
discriminatingly edited little baok hold
a wealth of inspiration. Drawn from
a great variety of sources and grouped
by subjects such as “The Law of
Karma, ' '"“The Law of Reincarna-
tion, " Self-Control " and ** Evolution
and Attainment, ™ thiey arc convincing
of the anonymous Foreword's claim
that '<in their cssentials all these
veritable teachings were identical, for

Ari and IFaith. Letters  between
JacQuEs MariTaik and Jrax CocTeAau ;
transluted from the French by Jouw
CorrmaN, (Philosophical Library, New
York, $2.95)

These letters describe Jean Cocteau's
spiritual Odyssey ; Jacques Maritain's
role is that of friend and spiritual
mentor, but his comments on religion
and poetry and art in general reflect
the essential spicitual values, however
much the scholastic philosopher in
him may colonr his expression.

Jean Cocteau, in his endeavour to
free bimself from his personal con-
sciousness, had sought the dissociation
which opium provides but, by arcos-
ing his will power and placing himself
under proper treatment, he had escaped
from that bank of Circe to enter anocther
haven of refuge, the bosom of the
Church. Maritain warns him of the
danger of ** the poppy in place of the
Paraclete. ™ :

Here we touch on the basis of all
mystical experience-—the rising above

that which is true must have been
always and will be for all time. ™

How Theosophical in spirit is the
compiler’s approach is evident from
the enumeration of the further funda-
mental teachings which, along with
others, the quotations have heen
grouped to illustrate :—
that law does govern all, and that nothing
can happen to us but what we oursclves have
made possible and necessary:...that cach
individoal must worlk out bis own perfection;
and that, by theright use of one’s own free-will
and by cne’s own experience, perfection can
and will be attained-—the attainment ensuring
frecdony from the wheel of birth and death
on [arth,

A source index may be suggested for

future cditions.
E. M. H.

the level of the personul consciousness
—Dut that Paraclete which opens the
iuner vision is not the property of
any established religion, and the true
pathway to spiritual cousciousness,
however well understood in Western
mysticism, is still more clearly defined
in the mysticiste of the ancient East.

Cocteau, full of his new feelings, and
frecing himself from worldly ¢raving,
expresses his awakening higher con-
sciousness and exclaims: ** Art for
art’s sake, or for the people are equally
absurd, I propose art for God.* He
projects his miud into the future, to an
cra when works of art will no longer
be required as «“ BDeauty would gradual-
ly become goodness, masterpieces acts
from the heart, genius would become
sanctity.” _

Maritain replies :—

Art itself goes spontaneously to God. To
God not as man’s end, not it the moral lipe.

To God as the universal principle of all form
and all clarity.

But there is a prerequisite for the

artist, ‘““Art for God,” he says,
“supposes God in one's Soul. ™’
J. O. M,
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The Path {6 Sudden Atlainment: A
Treatsse of the Ch'an ( Zen) School of
Chinese Buddhism. By Hul Har of
the T'ang Dynasty, translated by Jonw
BLorELD, { Published for The Buddhist
Society, London, by Sidgwick and
Jackson, Ltd. 4s. 6d. )

This treatise of Zen Buddhism,
translated from the Chinese by John
Blofeld, is one of many reminders that
true wisdom is contained terse
aphorisms rather than in heavy tomes
of wearying padding, Such as:--

in

Can Iinlighteniment be attained ? 10 cannot.
- Dama mcans giving away.
what ?

To perccive that there is nothing to bLe
perceived is true perceprtion,

Just as Demetrius opposeg Paul at
Ephesus, finding his, trade in danger,
50 the makers and the publishers of

Giving away
The concept of oppesites.

The Far Ascent { Poems}. By V. N.
Buusuan. ( Padma Publications, 1.td,,
Sir Phirozeshah Mehta Road, Fort,
Bombay. Rs. 3/-)

These latest collected poems of
Professor Bhushan's, as rich in music
as they are in thought, may have but
slight appeal to the materialist, and
perhaps as little to the traditionalist
prosodist of ultra-rigid standards.
Mest of them are in vers libre, dispens-
ing with rhythm as well as with rhyme,
which can more easily be spared. But
when a poet, turning his back upon
the cultivated genera, has set himself
to gathering wild flowers, it would be
most unfair to hold these to the
standards set for hot-house blooms.
And both the materialist and the critic

hefty volumes of **spiritual ”’ uplift
will be sure that in these little gems of
true awakening, there is no sparkle;
cne knows of people who prefer paste
diamonds to real cnes, apart from the
question of their easier purchase. But
the discerning seeker of guality rather
than quantity, of the word that arouses
rather than the verbiage that hypno-
tises, will add this slender book ( per-
haps all spiritual things are slender)
to Lis Gita, his Yoice of the Silence, liis
Light on the Path and a few others and,
in the words of the Marriage Service,
“will love and keep (it) forsaking all
other, ” The Path it shurply outlines
must be “sudden,” because it is
without the complications that, instead
of solving problems, make them mere
confused.

L. V. Haves

wlo rates the technique higher than the
message are, after all, but interlopers
in the realm of poesy.

The idealistically inclined reader as
well as the ane sensitive to word magic
will find much between these covers to
reward and charm. Professor Bhushan’s
forte in poetry is vivid imagery. And
colour fascinates him. How his canvas
glows with sapphire and flame colour,
cerulean and amber, emerald and gold!
It is, however, the sustained loftiness
of thought that constitutes these
poems' chief claim to distinction. They
sing " the precious gold and glory of
eternal things. ” Many of the poems
are summons to the heights of thought,
of feeling and of aspiration—sung by a
fellow-pilgrim chanting as he climbs.

E. M H.
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Swami Jagadiswarananda would rather
strangely say—one cannot perhaps base
argument on what has not been seen.
But the actual statements of Sri Rama-
krishna which have been collected in
this article are incompatible with this
position. All tend rather to the same
conclusion: ‘QOrnaments cannot be
made of pure gold; some alloy must
be mixed with it. So long as a man
has a body lie must have some Maya
to carry ou the functions of that body ;

a man totally devoid of Maya will not

survive more than twenty-one days.”
It would follow from these words, if
authentic, that any statement from
the radical position of one who has no
ego could be looked for only in the last
twenty-one days of Sri Ramakrishna's
life. Buot these very mathematics,
though precise in their form, argue a
strange fundamental uncertainty. On
the face of it a position without ego is
either possible or impossible. It is con-
ceded here that it is possible after a
preliminary statement of its impossibil-
ity. But, if it is possible at all,
whence comes the time-limit on that
possibility, particularly for a yogin ?
A twenty-one days’ possibility counld
be prolonged indefinitely by appro-
priate measures.

I have pointed out, however, that
from the stand-point of the ajala-vada

these questions do not arise, Nothing
in existence presupposes or allows of
ego or maya as permanent factors, I
may be thought unkind in submitting
the words of this divine embodiment
of tenderness and love to a rigorous in-
tellectual scrutiny. But what we are
concerned with here is not so much
Sri Ramakrishna, who has need of no
one's kindness, as a certain use of his
name and teachings to obscure rather

[November

than to unveil the Truth. That which
it has been sought here to cover over—
unwittingly perhaps, and in the under-
standable desire of asserting the su-
premacy of one's own master: one
of the maost innocent forms of spiritual
egotism—this I have sought to place
plainly in evidence, lest lovers of Truth
should have their paths darkened by
argumentation of this kind.

I have my deep reverence for both
these great Teachers, but I am a parti-
san of neither. Fortune has, however,
favoured me with a long acquaintance
with Sri Ramana Maharshi which en-
ables me to state pliinly what he
represents, and which commands me
further to correct Swami Jagadiswar-
ananda on a point of fact which he
would appear to be imperfectly .ac-
guainted with, He makes allusion to a
law-suit of some years ago over the
present ashram property, in order to
establish the presence of ego in Sri
Ramana. But what took place in
actuality was less simple but more in-
structive than the picture he presents,
Sri Ramana Maharshi’s general position
is that he has nothing whatever to do
with the ashram which has grown up
around him. He was prevailed upon on
this occasion by one or two eminent
lawyers among his devotees to deviate
from his natural stand, and assume,
perhaps, the appearance of an ego, for
the sake of those who come to him for
guidance, whose access would have
become exceedingly perplexed if the
ownership of the ashrarn had been
allowed to fall into dispute, The moral
of this is that out of Love, which is its
nature, the Ultimate may take on the
appearance of an ego, to meet the ego-
bound on tlieir own terms. But it is
not bound Itself by that appearance.
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It was in this sense only that « the
Maharshi had to declare in court that
the hermitage belonged to Lim and not
to others, ”

Swami Jagadiswarananda concledes
bis article with the opinion that the
conttrast that Dr. Jung discerns be-
tween the positions of Sri Ramakrishna
and Sri Ramana * must have sprung
from a distorted appreciation ol an
isolated extract from the sayings of Sri
Ramakrishna.”  This view appears to
me to be neither very **charvitable” to
a scientist of Dr. Jung's eminence,
nor very necessary by any objective
standards.  And to verily the fact one
has only to ascertain Sri Rumana's
real position, which T have attempted
to indicate, and contrast it with—I
hesitate to say Sr Ramakrishna's—
but at least with the conception of
an gvalara which his followers would
generally claim for him, as exhibited,
modestly  perliaps, iu  the present
article.

T must add that Swami Jagodis-
warananda’s closing statement, that
“The declaration ascribed by D, Jung
to Sri Ramana Muliarshi is no donbt
a true enunciation of an abatract
metaphysical idealtsin which has heen
previously set forth in our seriptures,
lays him open to a charge of the sume
“ uncharitableness * hie reproves in Dr.
Jung with much less reason. Tt wanld
scem to be his perilous contention that
Sri Ramann Maharshi's words, where
their  content excceds Sri Rama-
krishna’s, are not so much the voice of
immediate expericnce as of a kind of

¥

tutored “idealism.” Unhappily for
this contention, Sri Ramana’s spiritual
patiu has been particularly notable for
the fact that his experience of
nirvikalpa-samddhi at the age of seven-
tecn preccded any kind of imstruction
in spititual matters, It would be
difficult to find a maore spoontaneous
miouthplece of the Ultimate than Sri
Ramana Maharshi,

Furthermore, when D, Zimmer's
book lias been entitled ** The Way of
the Self,  its theme is clearly marked,
and it is quite unreasonable as well
1s quite unjnstified to imagine that Dr,
Jung has formed his impressions from
an isolated ** declaration” which hus
been nowlere mentioned. Dr, Jung
is concerned with the spiritual position
to swhich Sri Ramanu’s teachings—
written, oral and silent—all bear con-
sisteut witness. And I would recom-
mend  Swami o Jagadiswarananda  to
make himself more fwiniliar with this
if he wishes to appraise alb its cxact
value the coriparison hie hins clhosen to
contest hiere. A living enubodiment of
the highest stand-point to which the
seriptures point, eflacing the sensation
of the entire ego {rom our hearts by
Ilis silent presence, is of greater practi-
ul ald to the real spiritual aspirant
than any words of commiseration to
Lhim in the difficulties of his s@dbana,
whose effect is rather to leave, even to
fix him, where he stands, und partie-
ulatly  so they come, as at
present, very much at second-lnuud.

wlien

Davin MACTVER ({ CHINMAYANAXDA)
Bambay.
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